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Before the turn of the century, in Polish villages and towns,

Catholics would never let Jews build a synagogue which was as tall
as a church. The Jews therefore built their synagogues into the
earth, sometimes at the bottom of hills, digging down, so that from
the inside the synagogue was very tall and spacious, as should be
houses of worship. They would then refer to King David who said
“In the depth of the space, I am praying.”* The Jews' world prayed
from the depth of King David's space, the Catholic world was
comforted that their church was closest to heaven.

— JB-B.

*A Big Jewish Book, Jerome Rothenberg, editor. 1978.New York: Anchor Press



INTRODUCTION

LEGEND AND LOCAL KNOWLEDGE

Yet whatever the politically motivated manipulations one
envisions behind the scenes, the fact remains that the crowds in Kielce
acted more than responsively to the initial spark, a fact not lost on the
Jews in Poland at that time. . . as far as the Church was concerned, the
Jews were now siding with Poland's enemy's, namely the
Communists, and so should be prepared to bear the consequences. . .
The signals were all too clear for thousands of Jews, as they began to
flee, often illegally crossing the border. . . Poland, after close to nine
centuries, could no longer be considered a home.

— Iwona Irwin-Zarecka (1989, 49)

Jews are no strangers to massacres, and yet one which looms large in
paramount symbolic and legendary importance in both the Jewish and Polish
psyche is the July 4, 1946, pogrom in Kielce. No matter whatever motivated
the crowds, as Iwona Irwin-Zarecka notes, Kielce was the catalyst for the last
major emigration of Jews from Poland, and the transformation of Poland in
the memory of Jews around the world. An analysis of Polish-Jewish
relations after World War II is a journey into fundamental structures which
support Polish and Jewish identities. Only in the last decade has dialogue on
the subject reached international proportions! necessary for rapprochement

between two peoples so bonded to their victimization and martyrology at the

1 For example, the International Conference on the History and Culture of Polish Jewry in

Oxford, 1986; and in Jerusalem, 1988. Many of my references are from sources written in the last
ten years.



hands of the Nazis (also Russians, and Ukrainians, and Arabs) (Ash 1977).2

Kielce lies on this active fault-line of victimization, and is representational in
vastly different ways. Poles envision themselves as a nation occupied by the
tyrannical Communists, whose internal affairs have been controlled by
foreign entities. Jews envision themselves as victims of the Poles, who are
incurably anti-Semitic and want to finish Hitler's work. By examining
narrative tendencies, portraying ethnographically the complexity and
symbolism of the Kielce pogrom, I hope to contribute to Polish/Jewish
rapprochement. This study necessitates a cultural critique of narrative,

requires critical dialogue, and the acceptance of subjectivity.

Myths, legends, and folktales are all forms of prose narrative (Bascom
1965). Myth lies in the realm of the remote past, in an other worldiness, and
is sacred in attitude. Legend is fundamentally about human experience in the
recent past, and may maintin sacred or secular ties. Folktale's primary
function is entertainment, whereas thé primary function of the myth is
historical and for the purposes of identification with culture and heritage. A
Legend’s primary pourpose is for explanation of phenomenon, and retention
of cultural values.

For Freud, myths were metaphorical and allegorical — traditional tales
which hid deeper meanings. The details of a story were Freudian symbols of
the universal truth. Carl Jung saw myth as a revelation of psychic tendencies
of a society. For Jung, myths contain “archetypes,”— traditional expressions

developed over thousands of years. These archetypes are symbols which

2 A reference to Timothy Garton Ash's introduction to Hann Krall's Shielding the Flame.
“Each martyrology felt compelled to exclude the other.” Other scholars have commented on
the attraction of both Poles and Jews to their victimization. Perhaps this preoccupation with
victinl'xizaﬁon, as forwarded by A. Memmi and Fanon, is symptomatic of occupied or oppressed
peoples.




society depends upon for explanation and identity (Lenardon and Manford,
1971).

Narratives of the Kielce pogrom divide into two overarching
narratives, one Jewish and one Polish. Many of the narratives that aim to
explain what happened in the pogrom are legendary in form and content.
Narratives providing meanings, and explanations in original ways, often
infused with pieces of popular belief, legend, or myth. The mythical elements
of these narratvies support cosmological and supernatural beliefs and may
relate to historical events (Bascom 1965).

Certain elements of folk narrative about Jews and Poles are
incorporated into narratives about the Kielce pogrom. These elements have
provide the symbolic bases for narratives in affecting certain social
institutions (Lenardon and Manford, 1971: 26). Narratives about the pogrom
reflexively augment certain institutions (e. g. the Polish Church, Solidarity,
United Jewish Appeal, Anti Defamation League, March of the Living) and
their goals. The importance of symbols and legend cannot be
overemphasized. The symbols and legends American Jews employ create
world views, educational systems, global-political agendas, cultural
institutions and fund raising organizations. These symbols and légends are

all too often ignored.

Polish legends about Jews have roots in traditional Polish folk culture
and religion: Jews are the descendants of the Christ killers, and are people
who used Catholic blood for theix" ceremonial bread — they are a strange,
foreign people, cast as near devils who lived in a separate world. Jewish
legend about Poles claims Poles are am ha aretz, literally “people of the

earth,” meaning simple minded, backwards, and barbaric. Association with



Poles was therefore restricted by the Jewish community, and limited to
business transactions and certain government interactions. The significance
of the role of legend in the Kielce pogrom, and the pogroms legendary status

today, demand an examination of these legendary elements.

Current references to, or studies of the Kielce pogrom exclude how
Poles in Kielce tell the story of the pogrom. Listening to Polish Kielcian's
narratives of the pogrom and their reconstruction of the event, illustrates the
local knowledge necessary for deep understanding. Narratives, encased in
context, exemplify the complexity of the event. The narratives of the Kielce
pogrom themselves do not lie in a vacuum but have been subjected to the
fierce political swings of contemporary Poland since her independence after
World War I. The legends about the Kielce pogrom of 1946 are deeply
imbeded in Polish/Jewish relations. Variations on the legend of the pogrom,
caught in layers of historical sediment, must be included in the complex study
Polish/Jewish relations.

Representations of the pogrom, in the folklore of contemporary Kielce,
offer insight beyond the scope of documentary evidence. Few residents of the
town have access to the historical renderings of the events, some of which are
being published now after the fall of the Communist system; none had access
to them before that system collapsed. The events stewed in the transitory
memories of the town's residents, passed from a generation of witnesses, or
participants, to later generations. The pogrom, as seen in narratives, is no
more fictional, or less influenced by legend, than any historian’s construction
of the events, which is a function of the historian's position, and agenda. The
reports and books on the Kielce pogrom enter the body of legend about Polish

and Jewish relations in the post-war period.



Narratives by residents of Kielce about the pogrom portray the
pogrom's graphic, yet banal, nature. The banality of a phenomenon is as
associated with distance from the period, as with the callous nature of Polish-
Jewish relations after the Holocaust.> The major sectionof VARIATIONS ON A
LEGEND, the DICTIONARY OF THE KIELCE POGROV, is based on critical dialogue.
Critical dialogue is an effective tool for understanding these local
perspectives. Various accusations of guilt (whose directions are as fluid as the
ground beneath a pendulum), which blame ‘agent provocateurs’ for
responsibility for the pogrom, must be illuminated and discussed through

careful analysis.

SYMBOLISM & NARRATIVE

Ethnographers study the symbols and meanings of a contemporary
culture, in a personal, usually solitary way, in order to contribute to not only
better understanding of another people, but also for self-reflection (Marcus
and Fisher 1986). In describing these symbols and meanings in writing, the
ethnographer employs metaphor in analyses and description. Subjects do this
all for themselves without the cognitive machinery, the methodological
constructs, or paradigmatic procedure expected and played out by the
ethnographer (Marcus and Fisher 1986).

The pogrom is symbolic of the attitudes of Poles towards Jews in Kielce
in 1946. Poles, either to abjure blame, cast blame, clear their conscience, or
improve the town's image, have created explanations to assist with their
metaphors and symbolism of the event. Jews also employ the event as a

symbol, little interested in the how, why, when, or the what, which so

31 am referencing Hanah Arendt's influential Eichman in Jerusalem, a Report on the Banality
of Evil. Actions which at first seem gruesome, become normalized, and denial runs rampant in
the callous nature of two feuding ethnic groups. (i.e. Bosnia, Sudan, Israel, etc.)



preoccupies Poles. For the Jew in 1946 and today, only the mass-murder is
significant. To some Poles, the pogrom's symbolism derives from historical
victimization — how other people have caused problems for Poles — who, if
left to their own accords, would never get into such trouble. To some Poles,
the pogrom remains a symbol for the inevitable consequences of maintaining
treacherous allegiances (i.e. with the communists). The pogrom is also
historically symbolic for the Jew's self-image as victims—Kielce being the last
of the pogroms which were to end with the creation of the Jewish State. For
many Jews, the pogrom is synonymous with Poland—a land of hate and

mediaeval Catholic doctrine and mentality.

ETHNOGRAPHY OF NARRATIVE
An ethnographer is focused on government produced, historical documents,
as is the focus of a historian. Though these documents offer historians broad
insights into the minutes and meetings of a society's upper command, they
exclude many kinds of knowledge. An ethnographer's quest, through
dialogue and socio-political archeology, is an attempt to gain greater insight
into the narratives and and legends of a culture and their inherent meanings.
The Kielce pogrom of 1946, a microcosm of the millennia-old relationship
between Poles and Jews, has not been approached ethnographically.
Variations on the legend of the pogrom are unavailable to most persons
outside of Kielce; their impact and essence is often glossed over by historians,
writers, and encyclopedias. My task is to explore these variations of the Kielce
pogrom in the context of the macro-conflict, and to illuminate the unlit
pathways, where the historian is afraid to venture.

Meaningful structures or elements in a culture, such as narrative,

legend and folktale, are produced, perceived, and interpreted. Ethnography




delves into their purposes. This “thick description” is interpretive of the flow
of social discourse, capturing the “said” or subject of this discourse for close
examination (Marcus and Fisher 1986, 4-9). Doing ethnography, as one
eminent anthropologist noted, is “like trying to read (in the sense of
‘construct a reading of’ ) a manuscript — foreign, faded, full of ellipses,
incoherences, suspicious emendations, and tendentious commentaries, but
written not in conventionalized graphs of sound but transient examples of
shaped behavior” (Geertz 1973, 9). The final result, a written anthropological
manuscript, is likewise an interpretation of the faded manuscript. A work of
ficion Through careful analysis, ephemeral, yet meaningful structures can be
concretized. The non-ephemeral, the “all too real,” structures of the pogrom,
of the conflict, and of the microcosm, are fictional only in interpretation.
Alexander Hertz adeptly illustrated in The Jews in Polish Culture that
“Tt is not the few Jews in Poland who are the source of the anti-Semitism but
certain deep and wide-ranging diseases that eat away at society in which those
Jews live” (1961). Those diseases, learned from a reconstruction of events in
the form of legend, form part of the local knowledge of Polish/Jewish
relations. After the war, a well-known Jewish doctor offered a similar
prognosis of Polish anti-Semitism to journalist S. L. Schneiderman. The
doctor remarked, “Polish anti-Semitism is a pathological phenomenon”
(1947, 16). The “Jewish bogey in Poland's internal and foreign foes,”
(Hirszowitcz 1986) which Communists retained into the 1980s, recurrently
surfaced in fieldwork for the DICTIONARY. Yet, none of the fieldwork (e.g.
interviews, or research) could have been completed without the cooperation
and assistance of Poles. Did this observed pathological hatred cause the
massacre of Jews in Kielce? If so, what is the pathogen — what structure of

belief can, as a virus, contaminate the whole body and soul of a human-



being? Is there an inoculation, a cure? Many Jews sympathetic or devout to
the Communist regime in the few years following the Shoah, believed that
the firm hand of the Communist government, coupled with the “new
society,” would cure the victim. Most Jews doubted that this victim, cursed
with some pathogen which destroys only the soul, was curable after the Kielce

pogrom, and fled Poland for their lives (see Appendix: Interview #16).

In Poland, during martial law in 1982, filmmaker Marcelem Lozinski,
interviewed residents of Kielce, attempting to uncover what happened there,
after more than thirty years of official Communist silence. His film captured,
in unrehearsed testimonies, the untapped, unexpurgated narratives of
residents of the town, before the pogrom's concealment from popular history
was revealed by the Solidarity movement. Solidarity's campaign for freedom
of information included uncovering past secrets. In the 1980s, Solidarity
helped bring the pogrom out of Poland's historical dustbin, printing articles
about the pogrom in its newspapers (Irwin-Zarecka 1986, 160). In 1986, the
Polish Church and Communist government commemorated the event,
standing firmly against anti-Semitism, insisting that in 1946 their positions
had been the same (Irwin-Zarecka 1986, 161). Yet, on July 4 of the same year,
the government arrested ten members of the Freedom and Peace Group who
had placed flowers outside the building where the pogrom began (Reuters
1986), commemorating the 40th anniversary of the pogrom. Members of the
Freedom and Peace Group were released and ordered to pay the equivalent of
one-hundred and forty dollars. The event and the anniversary went
unnoticed in the official press, but the Catholic weekly Tygodnik Powszechny

called the pogrom “one of the saddest events in Polish post-war history.” The
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Communist regime would not relinquish claim to the truth of the pogrom,
and consequently anyone opposing their version, was viewed as treasonous.
With the fall of communism, old symbols and communist legends
were reviewed, recycled, or discarded. Consequently, Lech Walensa urged
Poles, in 1990, to abandon the pretext that the pogrom was caused by a Soviet
provocation, and called for the establishment of a plaque in memory of the
victims. He stated it did not matter who initiated the pogrom and in whose
interest they acted, the fact remains that the killers were Poles and the crime
took place on Polish soil.# The Kielce pogrom is under greater scrutiny in
Poland than any where else in the world. Polest are attempting to reconstruct
the series of events and are embarking on historical investigation in the
mechanisms of the pogrom. Their attempts to illuminate the Kielce pogrom
will shed light on one of the darkest sides of Polish-Jewish relations. Within
Poland, books are being published, and historians are engaged in research for
subsequent books, essays and another movie. Though many Jews in the
small community of Polish Jewry are engaged in academic and professional
disciplines, none are involved in researching the pogrom. Parallel battles for
understanding past atrocities abound in the United States, Canada, Israel, and
in many other nations. In Poland, the study of the pogrom (or the refusal to

do so) has in itself become a cultural process steeped in symbols.

WESTERN LEGEND
Western legend and local knowledge regarding Poland and the Kielce
pogrom have been constructed, or in other words, have developed

unidimensionally. Certain major artistic, literary, and institutional

4British Broadcasting Corporation, Summary of World Broadcasts, reporting on stories by
Warsaw Radio and Polish Press Agency (PAP), June 6, 1990.
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endeavors in the last decade, have been highly influential. Their impact
does not necessarily derive from their dedication to standards of academic
excellence, documentary rigor, historical accuracy, or regards for local
sensitivity. Rather, they borrow from, and perpetuate overarching Jewish
narrative regarding Poland, and in some cases even create purposeful
historical alterations — though not without genuine intent.

Alan Dershowitz, in his best-selling book Chutzpah, characterizes the
event in Kielce 1946, in the most base terms. In essence, his treatment of the
pogrom is the “standard” Jewish narrative, which assists in understanding
the overarching Jewish narrative. He begins his treatment of Polish anti-
Semitism in emotive description, taking the reader to an un-named Polish
town where Jews had been gathered by the Nazis in the central square, on July
28, 1942. He quotes Martin Gilbert, and writes that the old and young were
summarily executed, the others marched off to the concentration camps.
Dershowitz marks his own ironic epiphany — that there are children playing
in the square in the 1980s: “teenagers were flirting, adults were buying
produce.” Dershowitz is deeply unnerved, because there is no marker, or

commemorative plaque.’

SDershowitz, it appears, believes that the children are purposefully, or at very least
unconsciously, insulting the memory of those Jews. However, in lieu of the obscurity with
which the memory of Jewish martyrdom was preserved by the communist regime, the blame
must not be hastily cast at the children, or even their parents. The children never heard about
the round-up of Jews specifically, or any event which might compromise the Communist vision;
a beseiged Polish nation, because the terrible nightmare of the Holocaust was subsumed under
the general victimization of Poles under Nazi occupation. In the eyes of the Communist
educational framework, the Holocaust, and more specifically, the murder of three million
Polish Jews, was indistinguishable from the martyrdom of six million Polish comrades.
Fortunately for the memory of that vanished Jewish world, and for our reinterpretation of this
world, in contemporary “free Poland,” the role of memorials, and general education is moving
towards acknowledgment of the unique suffering of Jews during the war (Young, 1992: 32).
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When breaching the subject of the pogrom, Dershowitz reduces the
complex and utterly tragic aftermath of the war into simplistic and ultimately
legendary terms.

Few families remained intact, but some remnants were determined to
try to rebuild Polish Jewry. They came back to their homes, only to find
them looted and occupied by locals, some of whom were angry at their
return and disappointed that the Nazis had not completed their work.
In the town of Kielce, on July 4, 1946, a year after the Germans had
withdrawn, local Poles murdered more that forty Jewish survivors and
wounded another sixty (Dershowitz 1991, 146).
Dershowitz’s implication is that the pogrom occured because Poles
spontaneously rose up to finish Hitler's work. He then writes that “to this
day, no one has ever investigated the Kielce pogrom, beyond the hands-on
perpetrators” (Dershowitz 1991, 147). Dershowitz's treatment of the pogrom
is potentialy more misleading than the usual reference to the pogrom in
articles about Polish anti-Semitism or the end of the Shoah. Ultimately we
all reduce our own views of life into simplistic constructions or terms;
however, without a multifaceted approach, these reductions impair mutual
understanding.

Although Chutzpah was a national best-seller before a paperback
edition was printed, the “best-seller” popularity of Chutzpah, has not
equalled the base level impact of Shosh. Claud Lanzman's shocking film
Shoah, attempts to explore the human nature of the extermination of six
million Jews, by interviews with victimizers, (e.g., SS officers, camp officers,
train operators), survivors, and witnesses. Consequently, Shoah explores
anti-Semitism still alive in Eastern Europe, and attempts to illustrate the

more-than-vestigal anti-Semitism still present in Poland — hate which



caused the disappearance of Holocaust survivors after the war — and the
series of pogroms culminating with Kielce. As one friend put it, Shoah could
be re-titled, Look at the Polish Anti-Semites.

After its premiér in Paris, the official Polish press lashed out against the
film for being anti-Polish. The Polish government even lodged a formal
complaint with the French government which had supplied some funding
for the movie (Polonsky 1990, 9-10). When the film was aired in Poland,
many rejected its division of European society into murderers, victims, and
bystanders.® However, few intellectuals could come to terms with the base,
crude anti-Semitism featured in the film.

The film has permeated the conscience of the world Jewish
community.7 Shoah presents a certain image of the Holocaust, and it has
irreversibly changed the way Jews relate to Poles, and Poland. The
culminating effect has been that the pogrom in Kielce is “concrete proof” of
the hereditary anti-Semitism of the Polish nation.

Jan Karski, the Polish underground courier who tried to bring the
horrors of the death camps to the world’s attention, supports Lanzmann and
his film strongly. For Karski, the film tells about the Holocaust, and is
apolitical. He writes that those “[who saw] the Holocaust were Poles. And

they were not intellectuals, city-dwellers and educated persons, but peasants

6To borrow the phraseology of the title of Raul Hirshberg’s lateest book about the Holocaust
Murderers, Victims, and Bystanders.

Let me relate an incident with my great-aunt, herself born in Poland: She immigrated with
her family and my grandfather from the Polish town of Zyrardow in approximately 1914.
When I informed her that I was travelling to Poland for the summer, her first reaction
concerned the filmShosh. She said that after viewing Poles in the movie, and remembering
what her father had said about the viscious boycotts of Jewish businesses at the begining of the
century, she would never want to go back to Poland.




and people from small cities who lived close to the death camps. And it is

not Lanzmann's fault that they are presented as they are” (1987, 95-96). 8

Lanzmann made a film about the mechanism of the
Holocaust. Not about the Poles' — or any other nation's — attitude

towards the Jews, not about attempts to help. . .

The film will shape the consciousness of millions of people.

It will teach the results of intolerance, anti-Semitism, racism and
hatred. The Pope underlined this, praising the film and its director.
But critics of the film preferred to ignore the Pope's remarks.

One may regret, as I do, that Lanzmann did not mention in

his film the problems involved in helping the Jews in Poland, France,

Hungary, Holland, Denmark, or Bulgarians. Therefore I see the

necessity of making another film, one as great and powerful as Shoah,

a film that would shape the consciousness of Mankind (1987, 96-97).

Unfortunately, in Karski's embrace of the film's message on the evils of

intolerance, he does not see how the film itself has created such intolerance.
For Jews, Shoah is not a film just about the Holocaust — it is a film about

people who watched Jews go to their deaths, and still are anti-Semitic. It is

about unfeeling Germans, who describe with little remorse their activities. It

is about survivors who relate to the documentary history book of film, the

unimaginable suffering and ordeal.®

8 From an interview with Jan Karski in Tygodnik Powszechny, March 15, 1987. The English

translation was published in the summer of 1987 in Dissent. From Polonsky 1990, My Brother’s

Keeper.

Visual images generally create a stronger impact than written descrition. Lanzsman's ten year

effort with the film underscores his salient understanding of his film's potential impact.
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Shoah aided the advancement of mutual understanding between Jews
and Poles—for Poles in Poland. Poles confronted the legends laid down by
the Communist regime which included grossly exaggerated altruistic claims
by the general population regarding the saving or aiding of Jews; the legend
claiming ignorance of what the Nazis were accomplishing in their very
presence; and the legend of the repatriation of Jewish property, without
malice or injury, to all Jews who wanted it back. (The situation during the
war, as understood today, creates much Jewish trauma.) To Jews, the gnawing
and painful attitude of Polish peasants Lanzmann presents, lasts as a
permanent image, unlike the testimony of Karski, who risked his life to bring
the fate of the Jews to the world’s attention. Several Polish friends of mine
have hypothesized that Jews who lived in America during the Holocaust, and
their descendants, have painful guilt for not having done (or been able to do)
enough to pursuade the American government to bomb the death camps.
These feelings have caused American Jews to exact retribution (in the form of
prejudice and hate) upon Poles. By focusing on the faults of another group,
he continued, they don't have to look at their own mistakes during the war,
or afterwards. This theory, however, might borrow from anti-Semitic
notions of Jew's real power. For if they would have had the influence to
affect such change, they would have. One of the most pertinent exhibits in
the new United States Holocaust Museum, in Wsahington D.C., focuses on
the American government's decision making process, as to whether they
sould bomb the camps. The arguments made during the World War II for a
plicy of non-intervention, are the same arguments being made now about the

West's refusal to bomb Serbia.
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Search For the Disease

The latest major legend creating and perpetuating institution in the
Jewish world, draws from the Jewish legend of the callous Pole. This
institution, pioneered by an American-born Israeli, brings Jews by the
thousands each year to search out Lanzmann's account of the Holocaust.

This popular tour unites American and Israeli Jews, creating proto-ritual in a
pilgrimage to sites of pure destruction.

One of the most recent institutions based on Jewish myths, and
designed to forge belief in those myths, is the March of the Living.
Concentrating on the destruction and rebirth of the Jewish people, March of
the Living adapts the sacred myth of the ingathering of the Jewish people to
their ancestral home, and the popular belief that Jews will never be safe in the
Diaspora. The March focuses exclusively on Poland and the ruins which lie
there. But the March tells an incomplete story.

The March, traveling proudly with Star of David emblazoned jackets, is
actually a bus caravan of Jewish students on a death tour, cruising
monuments of destruction. Escorted at times as requested, by anti-terrorist
units of the Polish army, the fancy busses cruise through the Polish
countryside punctuated with hundreds of ruined Jewish cemeteries.

The major extermination camps are visited: Majdanek, Auschwitz, and
Treblinka, maybe Belzec and Sobibor. Prayers are recited, ribbons laid, and
custom March of the Living yartzeit'0 candles lit. The Marchers walk from
Auschwitz, to Birkenau waving Israeli and American flages. The students
stops in Kielce to visit the site of the infamous pogrom and the mass grave at
the Jewish cemetery on the outskirts of town. The students visit some ruined

or converted synagogues, including Kazimierz Dolny where the old wooden

10]ewish memorial candles.
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shule is a cinema. They meet the aging men of the Nozick synagogue in
Warsaw — representatives of the last days of Polish Jewry. They visit the
monuments to the Warsaw Ghetto Uprising, interspersed among nondescript
housing projects. They visit the ancient Remu shule in Krakow.

Along the way, in the Polish countryside which remains greatly
uninfluenced by modern society, the March will undoubtedly feel
uncomfortable at the stares of villagers, as they watch a passerby spit on the
ground at their feet. When they are told that this is the foundry of anti-
Semitism, few can argue, for this is what the March sees. When they arrive
in Israel, the redemption of the Jewish people, the students participate in
Israeli Independence Day. Students on the March of the Living take a Death
Tour pilgrimage of Poland. Most importantly, through the direction of the
American Israeli ideologue of the March, the youth see that even after the
fires died at Birkenau, Jews were not safe in Poland, and are not safe in the
Diaspora.

The March is not a small event, rather every spring three to five
thousand youths spread out over all of Poland beginning on Yom Ha Shoah,
Holocaust Memorial Day, and return eight days later to Israel in time for
Israeli independence day. The grand sweeping hand of generalization, and
depersonalization, characteristic of Jewish pilgrimages which flock' to Poland,
and resulting resentments in specific Polish communities, illustrate the latest
trend in the thousand year history of Polish Jewish relations. It is the
“disease” Jews search for and find, amid the ruins of the Polish Jewish World.
Ironically, while they search for the “disease,” they facilitate its growth and
spread.

An American Jewish teenager was interviewed by Polish television

during the 1992 March of the Living. Accordingly, she related her distaste for
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Poland, to the whole Polish nation. The news carried footage of the March's
deluxe tour buses cruising the country-side — in stark contrast to the
transportation opportunities of most Poles. The buses roared through Kielce
as well, with Israeli flags in the windows, and army patrols. In choosing to
ignore a very basic understanding of human nature, the March invades. The
leaders of the expeditions believe they have an inalienable right to do what
they do. They legacy of the Shoah justifies their intrusiveness into the highly
homogeneous Polish world, which in actuality values warmth and
hospitality to the visitor. Imagine the response of a poor, downtrodden,
inner-city community in the United States, to a similar parade of wealth and
conspicuousness to a similar invasion? Sensitivity is vacant, the cultural
institution and belief system perpetuated, and barriers to further dialogue are
strengthened and fortified.

Dershowitz's Chutzpah, Lanzmann's Shoah, and The March of the
Living, are paradigmatic to overall Jewish Western legend about Poland. The
legends they perpetuate solidify the image of the Kielce pogrom as a
continuation of the trend of Polish anti-Semitism. Students of Dershowitz's
Chutzpah, Lanzmann's Shoah, and The March of the Living, which
includes most Western Jews, need not investigate or understand the Kielce
pogrom. This aversion from a nucular component of the overall conflict
between Poles and Jews helps perpetuate legend. This has resulted in some
Jews rebuffing Polish Catholics’ overtures of rapprochement. Based upon the
legacy of the aforementioned highly influential works, unraveling the Kielce
pogrom, and subsequently the series of narratives which explain what
happened, is an act of defiance. There exists no place in the structural
framwork of those highly influential social phenomena for understanding,

however, this work is just such an attempt.
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MY EXCURSION INTO LOCAL KNOWLEDGE

When Urbansky said that the Jews were killed for no particular
reason, I flinched. Years of training (as a listener to peoples feelings
and attitudes towards Jews) told me that there was no such thing, and
how could a supposed intellectual pronounce such misconceptions. I
repeatedly asked about nationalist parties, but he refuted [their
influence]. He relies on Communist information with its inherent,
insubstantiability. I felt like grilling him for some reason. To squeeze
something out. Why the Jews? Why Kielce? He wanted a
commission formed (as the Israeli ambassador had told him he would,)
but hasn't pursued this issue himself. He said Jews lived all over town
when they returned, and courts settled the disputes over property. The
city gave them the buildings. . .

—Excerpt from journal, July 1992.

The creation of this work results directly from the advice of a thesis
advisor to do fieldwork. Honestly, the thought of conducting a fieldwork
study on the Kielce pogrom seemed out of my league. Yet, the more I
digested the idea, and thought about what little I could discover in the States,
the choice was obvious: Ihad to go to Kielce. Going to Kielce, a town of great
infamy, especially in the Jewish world, and investigating how a pogrom
against Jews survives in the reality of Kielce today, became my passion. Since
1946, Kielce has been a continual spring of mistrust and pain. I wanted to

reach the source of the pogrom, the source of this spring. Why did this
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happen? How could the Kielce pogrom happen one year after the Nazis were
defeated? I could not get past this monstrous impediment in the path of
understanding between Poles and Jews. Conducting an oral testimonial
project became a way for me to see the pogrom through other lenses. I
cannot escape being an American Jew trying to confront Poles and Jews with a
more lucid picture of Kielce. Will this confrontation yield peaceful results, as

opposed to the models of friction discussed previously?

Shortly after beginning my study of Polish/Jewish relations, I realized
Kielce's importance to Polish/Jewish relations, and its legendary nature in
the Jewish world. Kielce has been immortalized as the last chapter of the
Holcaust. That role is not the primary focus of this project. My intent is to
address deep wounds and pain that still effect the relationship between Poles
and Jews. On one hand, I have some of the sweet memories passed on to me
from my grandparents about their lives in Poland. The beautiful elegies of
shtetl life in Singer's tales and Buber's Hassidic tales, move me. On the other
hand, there are the tales of horror — the loss of communication with our
family members following the outbreak of the war, and their eventual
murder by the Nazis. The land of my origin was defiled and razed by the
Nazis and the Poles. The sacred, holy life which nurtured my maternal
grandfather remains a ruinous memory.

There is a strong connection between my personal history and my
plans for fieldwork. Such connections are acknowledged and accepted by
scholars (Georeges and Jones 1980, 34). My first journey to Poland, the
summer before I had even conceived of the planned fieldwork in Kielce,
taught me about Polish culture and life, and initiated my connections to the

small Jewish community. My second journey, under different circumstances,
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had a specific mission. 1 visited the towns my family had not lived in for
over half a century, but in Kielce I had a purpose.

And I never wore a kippah, or told anyone I was Jewish.

TECHNICAL ASPECTS OF FIELDWORK

Planning

Initially, I planned to record the oral testimonies of elderly residents of
Kielce to collect what they remembered about the pogrom. I hoped to dispel
common inaccuracies and misconceptions about this specific event by
discussion with witnesses. I have not discovered previous fieldwork or
exploration of this topic in the United States. Once in Poland, I quickly
learned that a handful of professional academics are currently studying the
pogrom guided by the research questions I've outlined.

I decided that their many years of study would help me understand the
events. Consequently, I developed two initially tangential fields of inquiry,
interviewing professionals who have studied the history of Kielce and the
pogrom, and interviewing elderly residents on the streets of Kielce.

The Interviews

Every encounter with a Pole, with whom the subject of the pogrom
arose or didn't arise was significant and recorded fastidiously in my journal.
However, I first reviewed the work of Bruce Jackson, Robert A. Georges and
Michael O. Jones, and relied on a past seminar on Harold Garfinkel and
ethnomethodology. I borrowed techniques from the aforementioned
veterans, but also relied on my own methods (Georges and Jones 1980, 11) to
collect information, based on observations, dialogue (discussed below), and
social historical documents (e.g. newspapers). The folklore collection guide by

B. A. Botkin (1938) contains many items I looked for:
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TALES: local anecdotes, jests, and hoaxes; place-names and local
legends; tall tales and tales of American legendary heroes; animal and
just-so stories; witch tales and related lore; devil tales and related lore;
ghost tales and related lore; tales of lost miners, buried treasure, ghost
towns, and outlaws; fairy and household tales.

LINGUISTIC “FLOATING” MATERIAL: localisms and idioms, folk
and popular similes and metaphors, wisecracks and humorous
expressions, nicknames, coinages and new word formations, curious
street and shop signs, mottoes, slogans, inscriptions in memory books,
trade jargon, samples of speech, conversation, sermons and prayers,
and local, proverbial, and popular sayings.

GROUPS, GATHERINGS AND ACTIVITIES: accounts of religious
gatherings, cults and sects. . . accounts of foreign enclaves, colonies,
nationality and isolated groups, and other “islands” and pockets of
culture; interviews with fortune tellers. . . and local story-tellers. . . and
beliefs and customs (lucky signs, omens, taboos, miscellaneous
superstitions. . .)

— Botkin (1938, 14-16)
The DICTIONARY contains many entries which reference some of the items in
the list above. Although this list is not specifically designed for historical
ethnography, or folklore, many of the most interesting discoveries I made fall
within Botkin's field. More contemporarily is William Bascom's (1965)
“Forms of Folklore: prose Narratives,” which breaks down certain
charateristics of the prose narrative. This chart outlines my classification of

material as Myth, Legend, or Folktale.
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from: "Forms of Folklore: Prose Narratives" by Williss Bascom
F? of 2 - Vol. 78, 1965

orsal features
Coaventional opening None Veually

Told after dark No rescrictions Usually

Beltet Face Tietton

Setting Some tize & soms place Timeless/placeless
Time Remote past Raceat past Aay time

Place Rarlier/Other world | World s fa today Aay place
Acticude Sacred Sacred or secular Saculer

Priscipal character Noo-bumaa Buman Bumaa or mon-buses
Tora of prose sarrative o Lzcmm yoLKTALE

Initially, I found two informant/translators in Kielce, both of them
students. One studies English Literature in Warsaw; the other studies English
in Kielce. They volunteered to translate for me, lead me around the town,
and be my Polish eyes and ears. Not only was the prospect of practicing
English exciting, but also they were interested in the pogrom. As the time
passed, they became more and more engrossed in the material, questioning
their own versions of what had happened. We would speak candidly about
Polish opinions of Jews, popular beliefs of Zydokommuna andlegends about
blood libels, the Catholic Church, and their shallow knowledge of Polish Jews
who before the war, comprised 30% of the town's population. Neither of
them remember talking to their grandparents about the pogrom, and had

only heard of it in the last five or six years.
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Dialogue
Representations of another culture, or in this case a specific event in
that culture, cannot come without an active exchange. Dialogue is a “two
dimensional exchange, [an] interpretive process. . . being necessary both for
communication internally within the cultural system and externally between
systems of meaning” (Marcus and Fischer 1986, 30). This exchange must then
be reconstructed through writing aimed at the reader. There is a third-person
dimension to dialogue, namely, the underlying assumptions, non-verbal
communication, and symbolic expectations which influence the exchange
(Lacan 1979). Marcus and Fischer (1986) note Geertz's ability to understand a
“native's point of view” realizing the juxtaposition of the experience-near
and the experience-far phenomenon:
In ordinary conversation, there is a redundancy of messages and
mutual correction of understandings until agreement is mutually
established. In cross-cultural communication, near or local concepts of
the cultural other are juxtaposed with the more comfortable,
experience-far concepts that the writer shares with his readership.
(Marcus and Fischer 1986, 31)
There exists also the “dichotomy” of distinction between the researcher and’
the subject (Georges and Jones 1980, 21). To what extent the researcher is being
observed, and questioned by the subject, is difficult to gauge. Dialogue
conducted with attention to context and methodology, is a powerful cross-
cultural tool, and was one of my primary means for investigation.
The interviews mytranslators and I conducted followed two main types
of dialogue, which I will label “formal” and “informal.” I conducted
informal dialogue in Polish, utilizing my tranlators, who would provide, in

most cases, on the spot translations Initially, we made inquires of specific
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older people walking, or standing, or sitting on a bench along Ulica
Sienkiewicza or Planty (street), or in the nearby park. Interviewing elderly
men and women sitting on public benches along a street or in the park, was
usually more effective than approaching someone who was walking. In cases
in which someone sitting down, or selling something along the street, we
were not hurried to approach our specific topic. Even if the potential
informants were sitting, we usually stood, for bench space in the shade is at a
premium on a summer day in Kielce. In the shade, with the informant
comfortable, we could shmooze about many other things. If a potential
informant was walking, there was an immediacy to get their opinions down
about the topic.

Upon introducing myself in broken Polish, saying “I am an American,
I am in Poland for the summer, and I am studying Kielce,” my translator
would expand upon this in eleoquent Polish. “He is interested in stories
about the town, maybe from the war,” they would say. Gradually, in a
friendly manner, subjects mentioned the pogrom, with some helpful
guidance by our questions. In cases in which the informant we approached
was walking, some of the intimacy, gained when breaching the subject of the
pogrom in a gradual manner, was lost. The process of recording these
conversations is discussed below. After each interview, I would debrief with
my interpreter(s) to make sure I understood everything and record notes.
With the exeption of one interview, I do not think any of the informants
knew that my primary goal was to learn about their views of the pogrom, but
I never hesitated to explain that I was an American, and that I had Polish
ancestry. In that one interview, the informants, two men in their 60’s,

skipped any of the niceties which I was accustomed to, and point blank said
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they weren't in Kielce when the pogrom occured (see Appendix: Interview
#6).

The second type of dialogue I term “formal.” I told the informant
directly that I was in Poland, to study the pogrom. With the consent of the
informant I kept my tape recorder in full view. The informants were
encouraged to add anything they thought relevant, and we would exchange
small parts of our own personal backgrounds, and my reasons for engaging in
this study. Usually they wanted to know the names of the towns — Stawiski,
Lomza, and Zyrardow — from which my family emigrated. I explained to
informants we interviewed according to my “formal” technique, “who” I was
and “what” I came to talk about. Some had time to prepare before our
interviews, some did not. In retrospect, I wish I had delved more into
informants personal histories. Where, when, and what dit they study?
Where and when were they born? What was the ancestry of their parents,
and when did they move to Kielce? Why are they a historian/journalist/
factory worker? Although I did collect this type of information, I was not
fastidious in aquiring it. I was conscious of not wanting to create an open-
ended field of inquiry, but I am left having to approximate dates of birth and

other personal information.

ETHICAL IMPLICATIONS

Bruce Jackson (1987) devotes a small section of his standard fieldwork
textbook, Fieldwork, to a discussion on ethics. He opens the chapter on “Being
Fair,” with a quote from Hippocrates, “If you can do no good, at least do not
harm.” Formal interviews were conducted only with the consent of the
subject. However, my technique for recording casual interviews has been,

upon my return to the states, an issue. In Poland, Jews and gentiles who
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knew I was doing hidden microphone recording in my casual interviews,
were not surprised and understood my dilemma and solution. I had no
ethical problem as long as the subjects remained nameless. If I had
announced myself on the streets of Kielce and had told people who I was,
with tape recorder visible, my informants would not have been as reponsive
or candid. This would have hampered my effectiveness as an observer. It
would have altered my study in terms of success of fieldwork process,
interpretation, and analysis of what I had collected. I was not prepared, nor
did I think it wise, to continue along that approach. Rather, the hidden
microphone offered my informants and I substantial freedom. The use of
Informants' real names in transcripts and in my final project — without their
knowledge — would be improper. In my transcription, and textual analysis I
use decriptions, pseudonyms, or letters. I did not photograph my subjects, but
I undoubtedly retain a strong mental image of how they looked, acted, and
spoke.

I did not lie to subjects I interviewed formally or casually. I did not pay
them, or reward them for their information, as was a common mistake in
early anthropological studies. Jackson (1986, 267-269) notes that if a researcher
foresees any potential gain (e.g. film rights) from the project, he should
compensate the subjects. Emotionally, compensating subjects for their — at
times callous, at times sincere — remarks, was not a concern. Money
influences people in strange ways, especially in Kielce which is struggling
financially. What about the honesty of the subjects? Might they not tell a
grand tale in anticipation of much desired dollars? At a base level, paying
witnesses to the gruesome massacre of Jews for their personal reflections was

beyond my capability as a Jew.
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I have recorded informants' opinions, set them down, and critically
analyzed them, as writers do. I was not “up-front” about many things,
especially my nationality and my hidden microphone. Yet, we must
contextualize this mini-debate. Except for very recent works, manuals on
folklore, and fieldwork usually deal with either an assumed “exotic” tribe in a
remote area, a Native American tribe, or “back country” Americans who
retain old customs, beliefs, or stories.l! Neither Poles, nor the situation in
Kielce fit neatly into any of the above models. Until 1988, Kielce and Poland
were ruled by martial law. Poles, (similar to Jews in telling you how they feel
more often than you would like to hear it), are justifiably suspicious of
journalists. They lived in a state which spied internally, and planted among
citizens moles who represented the internal security services. I cannot judge
whether the perceived paranoia was justified. I can acknowledge its presence
and the genuine fear which has resulted. Regardless, my Polish associates
advice was constructive in helping me reach my final decision to conduct

covert recordings, without the naming of names.

TIME & PLACE

Poles are very conscious of anniversaries. In fact, they celebrate their
birthdays to coincide with their Name Saint's holiday. Small rural villages
and larger towns make pilgrimages to special road-side shrines on specific
days. The Communist regime played along those lines of commemoration by
such acts as inscribing dates in the base of Stalinist statues (which are all but
gone), and creating special holidays regarding the liberation of Warsaw by the

Red Army. I chose to conduct my interviews in Kielce in the two weeks

11_None of them discuss a descendant of a potential victim investigating the opinion of
witnesses in a town which butchered 42 of his kind fourty-six years ago.
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leading up to, and several days past, the anniversaﬁ of the actual pogrom.
Several subjects, especially those who actually witnessed the pogrom, or who
are actively researching the pogrom, made note of the purposefully
coincidental time of year. During my reasearch, a short documentary film
entitled “Kielce 1946,” was shown on Polish Television in honor of the
anniversary of the pogrom. According to newspaper reports, a small
memorial service was conducted in front of the building one year earlier,
with Jewish survivors in attendance.
All my casual interviews were conducted within several blocks of the

Planty Street house, where the pogrom began. My formal interviews were
conducted in homes and offices. Kielce's old downtown section, where
elderly people congregate, shoppers shop, teenagers parade, and Gypsies
“panhandle,” is not large. I felt the proximity to the location of the massacre
would evoke interesting results. I attempted six or seven interviews in front
of the actual house (of which only two resulted in substantial dialogue),
opening with the question:

“Szepraszam Pan/Pani. . . (excuse me miss/mister), could you tell me

what these plaques are about? This is an American student friend of

mine who is visiting town, and is interested to know what happened

here.”

INTERPRETATION

In addition to my own preconceptions, my translators also had theirs.
Olympia, who has lived several years abroad in England, spoke confidently in
English, but at times paraphrased what she had hope the people would have
said, not what they actually said. (I discovered upon reading translations of

transcriptions of some of my interviews.) Magda, though not as fluent, and
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sometimes paraphrasing complicated expressions into simpler ones, rarely
strayed from the testimony of a informant. I could not have ventured out
onto the streets of Kielce without the assistance of these two women.
Therefore, the small variations in interpretation, or lack of verbatim

translations/transcriptions, is outweighed by their invaluable assistance.

SURVEY OF “LITERATURE”

I quickly realized after a survey of basic reference materials and a
survey of other articles that there is little information, at least in English,
about the pogrom. The Encyclopedia Judaica is the primary source for most
references on the Kielce pogrom. Recently, a new reference work, the
Encyclopedia of the Holcaust, edited by Israel Gutman, includes a short
description of the post-war events, in its “Kielce” entry. The writer of this
section, Sinai Leichter, relies on The Kielce Book (1958), and About Our
House Which Was Devastated (1981), written in Hebrew and Yiddish by
former residents and survivors, which document testimony on the pogrom.

Three books published in the late 1940's discuss the Kielce pogrom.
Stanislaw Mikolajczyk's, The Rape of Poland: Pattern of Soviet Agression
(1948), Arthur Bliss Lane's I Saw Poland Betrayed (1948), and S. L.
Shneiderman's Between Hope and Fear (originally written in Yiddish in
1947). Mikolajczyk, the leader at that time of the Polish Peasants Party (PPL),
wrote his book after he went into exile. Mikolajczyk's section on the pogrom
illustrates ultra-nationalist political expediancy. His narrative was a missing
ingrediant, in my attempt to capture accounts of the pogrom from a wide and

inclusive spectrum.
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Arthur Bliss Lane is a sympathizer with anyone who is a potential
victim of communism, and presents summaries of fascinating discussions
with the political elite at this jucture in Polish history.

S. L. Shneiderman, a Polish born Jewish journalist who returned to
Poland just after the war, has the most comprehensive chapter on the
pogrom. His opinions are now highly valued in Poland, and his books have
been translated into Polish.

Michael Checinski, a Pole who now lives in the United States,
devoted a chapter in his book Poland, Communism, Nationalism, and Anti-
Semitism (1982), to an in-depth analysis of the macro-political conflict which
surrounded the still cloudy chain of events in Kielce. He states that he
conducted extensive interviews with key governmental figures before
emigrating from Poland.

Many books and articles written in Polish were helpful, including the
most recently published works. Tadeusz Wiacek's popular Zabic Zyda (1992),
is the first book to capitalize on the popularization of the pogrom. Bozena
Szaynok's, Pogrom Zydow W Kielcac (1992), though aimed at a similar
market as Wiacek, wrote the whole volume herself based on five years of
research. Antizydowskie Wydarznia Kieleckie, by Zenon Wrona and
Stanislaw Meducki, a thick book published by the city of Kielce, is the first in a
three volume set. This book is discussed in legth below. Their chfpnology of

the events is very helpful.

NARRATIVE REALITIES
While conducting my fieldwork, I believed that it almost didn't matter
what really happened that particular day of the pogrom, but rather what

people believe happened and what form of narrative they created about the
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pogrom. The Kielce pogrom is a soft spot on the Kielce soul, and
conversations about the past could not overlook the event. Many of my
narrators utilized selective memory, and rationalizations. I very much doubt
that narrators in my casual interviews knew I was Jewish, due to the
candidness with which they expressed Jewish prejudice in my presence. I
was ever conscious that a narrator's response was determined in some
fashion by their presumptions of what my expectations were. This response
was minimalized in the covert interviews. Yet clearly, my informants were

more concerned with what an American should or shouldn't hear, than what

a Jew should or shouldn't hear.

The “dichotomy” between inquirer and informant, or between
translator and informant, is not clear-cut or consistent (Georges and Jones
1980: 3, 21). Often, I let the informant be the expert, informing me about
something which I did not understand. My responses then were based on the
narrative, and our dialogue. In the complicated realm of translator-aided
fieldwork, the experience-near phenomenon (Geertz 1973) becomes more
pronounced. Facial expressions, attention-span, reactions — all take on
significance. Even in formal interviews, my intentional discomfort at an

answer, or seeming interest were designed to provoke, and illicit responses.

MORE REFLECTIONS

I entered into dialogue with preconceptions about my translators, as
they were Poles, I a Jew. During my previous visit to Poland, I began to
develop a sense of how the elderly generation reacts to informants about the
past. If Ilent a kind ear, people would talk. IfI could listen sympathetically
to stories of victimization, of outlandish legends, or folktales (such as two

nuns scurrying about town spreading the rumors of the children's murder)
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with a compassionate demeanor — I was successful. I do care what these
people have to say. My attitude, or posturing, was not a preconceived
manipulation technique. I had been told that no one would talk to me. YetI
found every man, and many women, eager to share at least a little bit of their
memories with me. Men were much more willing to talk than women. Men

were also always “too young to have fought the Nazis,” or were partizans.
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Where on this earth shall I put a gravestone for you my
people. . . . Your remains have been scattered upon a thousand
cemeteries. Your Memory the graveyard wind blows like sand.

—Eliasz Rajzman 12

In Kirosawa's unforgettable film Roshomon, Kirosawa probes the
boundaries of what we term “reality.” His series of characters retell
compelling, yet fundamentally competing, narratives about a tragic event that
left a thief in custody, a women with torn clothing, and her male companion
dead. Kirosawa begins his film after the event. We can only reconstruct what
happened based upon four testimonies: a witness, an accomplice, a villain,
and a dead hero.

Narratives of the Kielce pogrom present an equally perplexing set of
competing realities. As in Kirosawa's Roshomon, we are left with a series of
possible answers, and many questions. There are two overarching
narratives: one Polish; one Jewish. There are, as well, variations on each
overarching narrative as American Jews, for example, have versions of the
Kielce pogrom that differ from those told by survivors. Polish narratives also
vary depending upon the immediate perspective of the narrator. Variations
in each set of overarching narratives reflects the advancement of specific,

though not neccesarily contrived, agendas.

12 Translated by Rafael Scharf, in Monika Krajewska's, Time of Stones. Interpress, Warsaw, 1983,




7/9 Planty St.
The apartment building where the pogrom began.
Photo June 1992, by JBB.
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" THE COMMUNIST NARRATIVE

Derived from statements of the Communist authorities following the pogrom, S. L.
Shneiderman’s series of interviews in Beyond Hope and Fear, an article in Glos Ludy, 5 July
1946, and interviews conducted in Poland in 1992.

THESE ARE THE EVENTS ON 4TH OF JULY 1946:

Shouting ‘Long Live Anders,” a mob descended upon the Jewish house
on Planty street in Kielce. Dr. Sewren Kahane, President of the community
frantically phoned the deputy governor of Kielce, saying that some five
thousand people had besieged the house. Right-wing supporters in the mob
began to throw rocks at the building, and taunted Jews to come out. Some
armed bandits began firing at the windows.13 The Jews bravely defended
themselves, shooting back. Soon, the mob stormed the building, throwing
Jews out of windows and doors to the masses outside. The army and militia
were sent in to break up the bloody riot, but could not shoot into the crowds,
and their warning shots into the air did nothing. They couldn't get through
to the house! The deputy governor would not order the militia to fire into
the crowd for fear of causing too many casua.lties. The fire brigade came and
aimed their hoses at the crowd, but their hoses were soon cut, and they had to
flee. Finally, when exira reinforcements came from outside Kielce, the army
could restore order over the whole town, imposing a curfew. In the aftermath
of the anti-Semitic canard, thirty-four were killed and over a hundred Jews

were injured, most seriously.

131t can be inferred that these “bandits” were members of an underground right wing nationalist
movement, who were known to conduct armed raids at night. Vice Premier Gomulka blamed
Deputy Premier Stanislaw Mikolajczyk, head of the Polish Peasants Party of collusion with
the “anti-Semites” who incited the pogrom. Proof of the anti-Semitism of the right-wing,
especially the Peasant's Party was not difficult to discover - for they regularly published anti-
Semitic literature, and were linked with other “attempted” pogroms, and murders of Jews
returning the their former homes after the war.
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Three days after the events, a Polish Military trial sentenced nine of the
perpetrators to death, three were convicted of lesser penalties. This swift and
effective trial proved, in the honor of Poland and the interests of the masses
and democracy, we will up-root this wild grass of anti-Semitism from Polish
earth.

We deplore this act of anti-Semitism by these reactionary bandits and
followers of General Anders National Front.  They spread the Blood Libel
virus from Czarist Russia. It's high time we should expel the carriers of
Hitlerism from our midst. The forces of ‘reactionism’ in Poland have
suffered a great decline, and they are trying with this pogrom to get back some
of their power. Didn't Hitler begin with pogroms against Jews which then
engulfed all of Europe?

Didn't we destroy Roman Dmowski's pogrom movement? Didn't this
pogromist kill the first president of reborn Poland with his Anti-Semitic
propaganda? Of the thirty-four victims, thirty-two were Jews and two were
anti-Fascist Poles. Those thirty-four victims put a responsibility on all Polish
people before the eyes of the world.

It's not enough to condemn this action. It is not enough to separate us
from those fascist beasts! We have made an appropriate example of those
murderers. The world should know that Poland fights, without mercy,

against those people who want to continue Hitler's work.
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THE SURVIVOR'S NARRATIVE
Based on statements collected by S. L. Shneiderman, articles in the
Folk-Styme, and fieldwork in 1992.

WE WERE NOT WANTED IN POLAND

Perhaps we Jews should have foreseen it. Perhaps we could have read
the signs more closely. We were not wanted in Pola'nd.

In December 1945, someone lobbed a hand grenade into our central
building, nearly injuring many people. It was a miracle no one was killed.
Then the anti-Semitic literature began to appear. Such tzurris we need after
Hitler? They claimed we used Christian children to make our matzah. How
could this happen?!4 We knew, the Peasants Party was behind it. Did I dare
return to the small town where my parents were buried before the war? Jews
are pulled off trains, they are beaten when they return to the small villages
—the Poles think we still have gold and they don't want to give up their
house, all the things they stole from us when the Nazis marched us out of
town. In Kielce we were trying to rebuild our lives.

In May, Dr. David Kahane, chief chaplain of the Polish Army and
Michael Zilberberger, general secretary of the Jewish Communities of Poland,
went to visit Cardinal Hlond. They wanted him to speak out against these
blood libels. He refused to see them or heed their call for his office to send a
pastoral letter in which he would condemn anti-Semitism. Dr. Tannenbaum,
from the World Federation of Polish Jews in America, arrived in June, a

month before the pogrom, to denounce the killings of over a thousand Jews

14Seg Alan Dundes, ed. 1991. The Blood Libel Legend; a casebook in anti-Semitic folklore.
Madison, WI: University of Wisconsin Press.
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since the end of the war. Cardinal Hlond saw him, but the Cardinal only said
he would study the reports.1>

Very early on the morning of the fourth of July, an agitated crowd
began to gather in the courtyard outside our Planty Street house. Then a
group of militiamen arrived and arrested Jacob Kalman! They said he had
kidnapped children. Poor Jacob was mentally retarded. He didn't know what
was going on! After a while, Dr. Kahane brought him back.

Then two uniformed men arrived—were they militia? Army?
Anders? Who knows—there were so many meshuganas running around
with uniforms and guns, who could tell who was who! They said they were
from the army and started throwing everything around searching the place.
They found some pistols and took them. Iremember when they left the
house they screamed, ‘And now we'll settle accounts with you!'16

The mob then started throwing rocks threw the windows. Dr. Kahane
tried to call the police. The mob broke into the house—the part which was a
dormitory for the young people. There were hundreds of Poles, cursing and
yelling, men and women. They started beating us with bars and axes, and
then I got thrown out of the building. I don't remember anything else. I
woke up in a hospital bed, and they said I was in Lodz. I couldn't move for a

month, they said I was lucky to live. I said to the Doctor, ‘What for?’

B Thite we bl Tewtit frids, Snd vites. [P oif

15 Before the war, Cardinal Hlond had spoken out in support of the Polish boycott of Jewish
businesses.

165y, Schneiderman, Between Fear and Hope, 1947. p. 91. Schneiderman arrived in Kielce just
after the pogrom and as a talented journalist, interviewed many of the victims and negligent
army and militia officers. He concluded that the right-wing, probably the National Front, and
certginly with the unwritten consent of the Church and the Polish Peasants Party, had
engineered this canard and massacre.
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THE WITNESSES NARRATIVE

A composite of two narratives, both elderly men interviewed in Kielce in June 1992.

THEY PROVOKED THIS THING

“It was the UB.17 I know. When it happened, I was standing on the
other side of the street. You could see, standing under the awnings of one of
the buildings two or three security men from the UB. They were speaking in
Russian to a Soviet advisor. Everybody knew they were there. It was a
provoked event. It wouldn't have happened without a provocation. But
people were very angry. You know, at this time in Poland, the communists
were taking over. And there were many Jews in the Communist regime. For
example, Berman, was in charge of the whole party! But not just Berman.
So, you see people were upset that the Jews were helping to promote
communism, and there was a provocation.

“It all started when this boy came back and told his father that he had
been kidnapped by Jews. The father told the men in his factory. It was a very
big factory, and they walked from the factory to the house on Planty street.
They started yelling, and throwing rocks at the Jewish house. The Jews shot
out the windows, and the crowd stormed the building. People were coming
from all over town, you could hear many gunshots when the militia came.
But the militia only shot into the air. But the men from the factory — they
were brutal. They were killing Jews with bricks, and pipes. I saw one man
pick up a rock and drop it on a Jews head! This thing was terrible. The
pogrom was terrible.

“After the pogrom, Kielce was boycotted by the government in

Warsaw. The Jews in the government considered Kielce a penal town. The

17 o ; 5 : :
Urzad Bezpieczenstawa,” State internal affairs police.



roads were bad, nothing was built until 1968. That wasn't fair. Because the
Soviets, and the UB they provoked this thing. It wouldn't have happened. . .
The Communists wanted it so people wouldn't remember that they had
altered the referendum. You know, all the officers in the army were Soviet.
The Chief at Head-quarters, Czewaszczenko, was Soviet. Very few officers
were Polish, you know. In my opinion, if it were only Polish people in
government and army—it wouldn't have happened. It wouldn't have come
to this. Because our people would have looked at this differently, and would
have put it down immediately. The Soviets kept control by putting Poles and

Jews against each other in Kielce.”
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THE POLISH ACADEMICS NARRATIVE

A composite narrative derived from interviews with
two Polish academics in Warsaw, Kielce and Krakow.

IT WAS A SIGN FOR THE PEOPLE

“The pogrom was started by the militia and the Polish army. They
started it. Maybe the militia was upset about the role of Jews in the security. . .
For whatever reason, they were the ones who began the shooting.

“They killed the first person in Kielce. And it was sign for people, for
Polish people who were standing around the building, that they could do
likewise. You see, the Polish army and the militia were beginning a massacre.
At the beginning, people only observed the movement of the militia and
Polish army. But when they started to shoot and to kill, it was sign that the
people could do the same. The first victims were inside the building and they
were shot. They were shot. Later, some Jews were taken by the soldiers and
militia from the building into the courtyard next to the building. The Jews
were taken from the building and given into the hands of the people and they
killed them there with iron pipes and bricks, and stones. Thirty-six Jews died
in the house and by the crowd in the courtyard, and six more died in the
hospital.

“Now reports of Jews being killed on trains the same day, July fourth,
is accurate. I have spoken with many witnesses, but those [Jews killed on
trains] is not counted along with the forty-two from the massacre in Kielce. It
is impossible to determine how many Jews were killed on trains [that were in]
the vicinity of Kielce that day. Many of them were buried ‘without a word.”
One witness I interviewed for an article saw three Jews killed and suspected

many more deaths. She had heard many shots and screams all along the

train.”
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[Beginning of marrative explicitly from Prof. Stanislaw Meducky.]

“Now as far as Poles being killed in the pogrom, there were two. Two
Poles were ‘mistaken’ for Jews. Apparently, [other] Poles pointed out these
specific people to the crowd [believing they were Jews] and they were killed.
There is no police documentation of this of course, only the testimony of
witnesses.

“Probably the militia started the pogrom. There was a little boy who
went somewhere. And his family was looking for him and they couldn't find
him. His father called the police and then he went to the church as well, you
know, to get some help. When he came back home his son was at home. It
turned out that he had gone to see his family outside Kielce, twenty
kilometers from Kielce. So the father went back to the police and just to
report he had found his son. This boy didn't admit that he [had gone] to see
his family. You can even talk to this boy, because he's still alive. He went on
to become member of the security service. So he made up a story for his
father.

“This boy’s. . . family [and neighbors] were gathered in [their] house
[waiting for the boy]. Given the pressure, he made up a story. ‘Where have
you been,” they asked him.

“He reported: ‘I was just walking along the street and one guy comes
up to me and he asks me to help him to carry a parcel to his home. When we
reached the building, he caught me and he put me into his cellar.”

“And there he was kept in this cellar. Somehow, he managed to
escape. So he came back home. So one of the neighbors asked him, ‘What
kind of language did they speak? Were they Polish?’

“And he's saying something like, ‘The Gypsies.” But they weren't
Gypsies. So who can it be? Only Jews.
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“If they were Jews, then, there would be gossip spread around in Kielce
[and] in Poland that Jews are killing Christians for blood for the[ir] matzah.
You know the Church had never really discounted this, at this time.

“Tn 1946, the Jewish Committee in Poland had a meeting with the
Polish Bishop in Lublin. There was a meeting of the Jewish Committee with
the Bishop in Lublin. They wanted him to comment on the pogrom.

“He said that he couldn’t make any protest against it as such, but the
Catholic Church is against any murder in general, so naturally, [the Church] is
against the murders in Kielce. Then, the Bishop said that he couldn't say for
sure that this story about the ritual and the child being taken for blood is true
or not.

“You see, underlying the whole incident was the [belief] that, Jesus
Christ was betrayed and was sentenced to death by Jewish people. The boy
and his father emphasized this aspect of the whole [betrayal] myth [read:
falsehood].

“The father, the brother-in-law, and [the] son went to the police station
to report about the . . . But on the way to the police station they were passing
these buildings, this very building where the boy was supposed to be kept.
There was a group of Jewish people there standing. This little boy just
pointed at one of the men and said, ‘This was the guy.” So they reported it to
the police.

“The policeman, who was on duty, sent three or four people to check
on this and they took the Jew to the police station and, of course, he didn't
know anything. They checked in the building and there was no cellar in the
building, because it's very close to a river.

“The boy started to say that they were keeping him in another cellar.

Three policemen left the police station to check the building. The police
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station was just right on the corner where Sienkiewicza and Buczka Street is.
There's a bank there. The police station was there, so it's very close [to the
house on Planty St.]. On the way they were talking about what they were
going to do. Saying, they heard a child was kidnapped, and they were going to
check. People were listening to [the policeman], and people started gathering.

“There was a lot of confusion, already, you know, tension. The
policeman on duty reported the whole thing to the chief. The news spread
around very quickly, so, when the chief arrived at the station the leader of the
Jewish Committee [was there]. They caught this Jew, remember? This leader
of the Jewish Committee tried to phone everywhere—to the secret service
and to the party and everywhere just to clear the thing up.

“But it was still light and people were gathering. It was a crowd.

There were two people out fighting, people were gathering and the whole
tension starts immediately. Policemen were sent again, more, more
policemen were sent to the place. People were already, knocking at the door.
Trying to get in.

“Undoubtedly, it was the police who started beating the Jews up at the
very beginning. After the police force, people starting pouring in the house,
looking around. Then the army was sent, about twenty soldiers.

“The only thing the army did was that they asked Jewish people to give
[up] all weapons they had. They said, if you don't give us the weapon you've
got at home, we're going to take it. Some of the Jews gave their weapons,
some didn't. Some Jews had permission to keep a weapon at home. Even
now people just don't know who first started shooting.

“Dr. Kahane was the leader of the Jewish Committee. He lived in this
very building, the leader of the Jewish Committee and he was shot while he

was talking, trying, to get some help.



“Most of the victims were not shot. . . Ten women had their bones
broken and head crashed, smashed. One woman again head smashed, but
also some other, injuries. And twenty men, again, head smashed. Only,

three men were shot. . . .”
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SURVIVORS NARRATIVE
40 YEARS LATER

From the Encyclopedia of the Holocaust (1990), by Sinai Leichter.
Based on P. Citron's The Kielce Book: The History of the Kielce Community
from its Foundation to Destruction (1958, Hebrew): and D. Stockfisch, About Our
House Which Was Devastated (1981, Hebrew and Yiddish).

We Thought That Hitler Had Killed All of You

When the Soviet Army captured Kielce on January 16, 1945, only two
Jews remained of what had once been a twenty-thousand-strong community.
However, during the eighteen months that followed, about one hundred and
fifty Jews—former residents who has survived the camps or were in hiding
in the forests, and Jews who had never lived in Kielce—gradually gathered in
the former community building at No. 7 Planty Avenue. Most of them lived
on funds sent by the Joint Distribution Committee, forming a kibbutz and
waiting for an opportunity to go to Palestine.

The hatred of the Poles towards the Jews was so intense that whenever
a former Jewish residents appeared in town he was greeted with the words:
“What? You are still alive? We thought that Hitler had killed all of you.”
Rumors spread that masses of Jews would soon return to reclaim their
former houses and belongings. The incitement cﬁlminated at the end of 1946
when a women ran through the streets shouting that the Jews on Planty
Avenue were killing Polish children and drinking their blood. Another
rumor was spread that a Polish boy had been killed in the basement of the
community building and his blood used to make matzah.

On July 1, mobs began gathering around the building. When the police
were called in all they did was to confiscate the few licensed weapons that the

Jews had. Appeals to local church dignitaries were dismissed with the excuse
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that they could not intercede for the Jews because the latter had brought
communism to Poland. On July 4 the mob attacked and massacred forty-two
Jews and wounded fifty more. The central Polish authorities in Warsaw sent
in a military detachment and an investigation committee. Order was quickly
restored, and seven of the main instigators and killers were executed. The
missing Polish boy was soon found in a nearby village.

Thus the thousand year history of the Jews in Poland came to an
ignominious end with a medieval-style pogrom, an event that touched off a
mass migration of hundreds of thousands of Jews from Poland and other
countries of eastern and central Europe who had somehow survived World
War II and the Holocaust.

In 1946 the tomb with the names of the forty-two victims that had been
erected in the Kielce Jewish cemetery was destroyed by the local Poles. It was
rebuilt in 1987, when the chairman of the Kielce Society in New York,
William Mendal, also erected an iron fence around the cemetery. The

monument for the forty-five children killed in 1944 was rebuilt as well.
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THE JEWISH NARRATIVE

From Chutzpah , by Alan Dershowitz (1992), p. 146.

Completing the Nazi's work

“When the war finally ended and the Germans retreated in 1945, the
few Jewish survivors [in Poland] emerged from their hiding places in the
sewers, the forests, and the makeshift bunkers. Few families remained intact,
but some remnants were determined to try to rebuild Polish Jewry. They
came back to their homes, only to find them looted and occupied by locals,
some of whom were angry at their return and disappointed that the Nazis
had not completed their work. In the town of Kielce, on July 4, 1946, a year
after the Germans had withdrawn, local Poles murdered more than forty
Jewish survivors and wounded another sixty. When Catholic Primate of
Poland, Cardinal Augustus Hlond, was asked to condemn the mass murder,
he stated that the Jews had brought it on themselves. Because some Jews had
become Communists, the cardinal reasoned, it was understandable that

Polish nationalists would kill all the Jews of Kielce, even the children.”

2 Greton ilrowid ThiPwould add & the hrror Fthe o
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ANTI-COMMUNIST NARRATIVE

From Stanislaw Mikolajczyk's The Rape of Poland(1948).

The Workers Crossed Everybody Up by Escaping

Attacks on Jewish populations were simultaneously ordered in
diverting the attention of the west from the boldly corrupt Referendum. In
Czestochowa the people were told that a camel—part of the Red Army's
livestock— would be displayed in the market place. When people had
gathered to view the animal, Security Police raced through the crowd
shouting, “The Jews are killing our people!” A riot was narrowly averted by a
quick thinking priest who stood up and branded the shouting as a
provocation.

In Kielce, Major Sobczynski, the Security Police officer responsible for
the murder of Kojdar in Rzesz6w, now ordered foundry workers to gather at
a certain time in the market place for a meeting. His plan was to point to a
Jewish boarding house that fronted on the market place and to have his
operatives shout that Polish children were being killed there. Major
Sobczynski hoped to produce a rush on the building, in which case the army
would open fire on the crowd. This would add to the terror of the times.

But the Communists had forgotten to remove the telephone from the
boardinghouse. A rabbi, informed that the mob was being provoked to attack
the place, phoned the local army headquarters to appeal for protection.
Troops soon arrived under the command of a Russian colonel. The
colonel—who was, of course, familiar with the entire plot—was surprised to
see that the crowd on which his men were scheduled to fire had not yet as
gathered. He had to change his plans. Lacking all pity, he sent his men

against the boardinghouse, killing forty-one of its Jewish occupants and
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wounding fifty others. In hope of arousing the impending crowd to an overt

act against the army he ordered the dead thrown into the streets. Any

movement of the crowd would have been his cue to shoot into the gathering.
The workers, however, crossed everybody up by escaping while en rout

to the scene of their intended slaughter.
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THE AUTHOR ASSURES THE READER THAT HE OR SHE WILL NOT
HAVE TO DIE IF THEY READ THIS BOOK.
- MILORAD PAVI'C

1. A BRIEF HISTORY OF THE DICTIONARY OF MISTRUST
Beyond the glaring headlines of current international chaos, I
repeatedly came across references to a pogrom in the Polish town of Kielce, in
July of 1946, while studying post-Holocaust, Polish/Jewish relations. The
varying references had eroded, lost, succumbing to the weathering of time.
I heard the name Kielce uttered in the same breath as Auschwitz. I

read the stories of survivors being murdered after the Holocaust by Poles. I
heard they even killed us after the war! I scanned the conventional wisdom
of the Polish Communist authorities, and the emotionalism and sparseness
of Jewish sources. I was driven by a gnawing belief that what had happened
in Kielce would forever be caught in the dust swirls of history, justifying
causes and politicians, hate and mistrust, as it had done for the previous forty
years.

What little information I could gather was incomplete and perplexing.
And it was then that I realized I had to go to the Kielce — to the source of this
epilogue of the Holocaust. Yet once there, I was faced by a series of competing
realities, each seemingly containing pieces of truth, yet placed together, truth
was elusive. It was as if each had pieces of a puzzle, yet together, the puzzle
had too many pieces. I continued gathering and recording information,
journeying continuously from Kielce to Warsaw, to Krakow and back, yet I

knew that the real issue had not surfaced, or it had, in the wrong place.
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While attempting to rest my mind during a break, I happened upon a
book I once purchased many moons before I had begun this exploration into
the pogrom —The Dictionary of the Khazars. The Dictionary of the Khazars
is a historical novel by Milorad Pavic, a recreation of a mythologized original
version written by Joannes Daubmannus in 1691. Daubmannus, a Polish Jew,
published a listing of sources on the question of the Khazars, a powerful
empire which vanished before the first millennia leaving only clues about
their society. Daubmannus had tried to create, “. . . [a] format [which] made it .
possible to include the sundry material which had been amassed and lost
through the centuries by those who, with quills in their earrings, use their
mouths as ink bottles. The work was published in the form of a dictionary
about the Khazars and entitled Lexicon Cosri ” (Pavic 1989). The book's fate
brought it to the battlefields of destruction, as the Inquisition destroyed all but
two copies of the original five hundred in 1692. Those two copies, one made
from silver, the other written in poison ink, continued to wreak havoc upon
whoever possessed them for hundreds of years —until they too were
destroyed. Caught by the parallel symbolism, — of the events and the
mission to illuminate the obscure — and influenced by the impact and
wisdom of the Dictionary of the Khazars, 1 designed to create such a
DICTIONARY about the Kielce pogrom.

I have tried to come as close as possible in the DICTIONARY to an event
that happened more than two decades before my birth, in a country whose
language I only retain a peripheral knowledge. However, this perspective
has allowed me unique access to the conflict and the tragic events which
unfolded that hot summer day. Rather than limit my project, the perspective
has ensured that I introduce and examine the many concurrent

understandings and points of view.
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The pogrom is a wound on the Polish and Jewish soul. Today, its
legacy prevents Jews from seeing Poles as human beings. Today, it provides
another opportunity for Poles to claim victimization, scapegoating the
Soviets. Today, it endures as my task— drawing me to reconstruct a world I
never knew, to live in the heads of people I am not, to listen endlessly to
painfully graphic accounts of a gruesome event—for we must span the

canyon of mistrust and build bridges.

II. COMPOSITION OF THE DICTIONARY

Like a dictionary, this book can be opened and read at any point. Like
an encyclopedia, this book contains not just definitions, but history, cultural
symbolism, biography and documents. Like a glossary, it provides
explanations of people/places/events which surface in the narratives.
Organized alphabetically, not chronologically, one will quickly learn to
examine the woven fabric of history. The book is a compilation of
knowledge, a reference work on the Kielce pogrom, and Polish/Jewish
relations, but also of mistrust and the Kirosawa's Roshomon phenomenon.
The contents have been gathered from many sources, mainly Jewish and

Polish in origin. Sources are referenced and listed at the end.

III. HOW TO USE THE DICTIONARY

1. Order. The order in which the information is given is only parenthetically
alphabetical. The entries are presented in boldface type. When available, year
of birth is given. Literal as well as metaphorical definitions are provided in

the description of each entry.
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2. Meaning. Unlike a conventional dictionary where meanings are succinct
and listed in order of their frequency in use, in this unconventional
dictionary, meanings are complex and are not in any order regarding
frequency of use. The DICTIONARY responds to the series of narratives about
the Kielce pogrom. Each narrative answers the question: What happened in
Kielce in 1946? The DICTIONARY is my attempt at interpreting,

comprehending and reflecting upon’ the various answers.

3. Function. The information provided in any entry or sub-section, relates in
some pertinent manner to illustrate, pronounce, or identify key concepts,
feelings and ideas which have affected the conflict. Therefore, the function of
the DICTIONARY is to provide a cohesive medium, which can translate

knowledge about the Kielce pogrom.

4. Reference. Before most interviews I have put some pertinent information
(e.g. style, translator, and source). More extensive details on interviews are
located in the Appendix.

Wherever they surface in the work, entries are in boldface type with
superscript symbols identifying their nationality. Jews will be noted by a Star
of David “¥ ” and Polish Catholics by a cross “ T.” With these symbols and
notations, the reader can know a person's lineage; if a certain person or item
will be covered in more detail; or identified from another source somewhere
else in the manuscript. Many pictures and some illustrations garnish the
pages of the DICTIONARY as historical and environmental aides. Unless
otherwise noted pictures were taken by the author. Iam purposefully setting
up this dichotomy between Poles and Jews in an effort to show the real-life

dichotomies that exist.
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THE DICTIONARY
OF THE KIELCE POGROM.
INDEX OF ENTRIES.

General Wladislaw Anders
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The Joke
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Kieleckie Scyzoryki
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A.NDERS, GENERAL WLADISLAWT (1892-1970)

General Anders was arrested by the Soviets in 1939, but released in 1941
when the Germans attacked the Soviet Union. After the Sikorski-Manski
agreement, he became the leader of the Polish Army in USSR. When news of
the Katyn massacre reached the Home Office in London, tensions rose
considerably. Anders used this opportunity to leave the USSR, having
already endured terribly harsh conditions, and even starvation. Anders and
his army moved south to Iran, then to Palestine, and finally Sicily, where
they fought against the Germans, for the liberation of Poland, in Italy.
Included in his ranks were Jews, such as Menachem Begin, and some
outspoken anti-Semites.

Stalin used the Katyn massacre blow-up to break off relations with the
Home Office, and Szikorski in 1941. Szikorski wanted the Red Cross to
investigate what had happened in Katyn. Stalin used this request as an
excuse to break off relations with the London based Polish government-in-
exile. He then concentrated his energies on the “Moscow Poles,” Poles
trained and backed by the Soviets. Anders was anti-Communist, and refused
to be co-opted by the Soviets. This animosity carried over into post-war
Poland, when the Moscow Poles (a.k.a. the Lublin Group, after the location of
the first Soviet-installed government) ran the show in Warsaw, and blamed
the random killings of Jews, and eventually the Kielce pogrom, on General

Wladislaw Anders and his supporters.
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Anders was strongly allied with Stanislaw Mikolajczyk, and was
forbidden to return from exile by the postwar Polish Government. Anders

died in exile in 1970.

BLASZCZYK, HENRYK (1936-) — When he was nine-years old, he
disappeared for three days. His three days out in the country-side, eating
delicious cherries at the friend of his father's, sparked the Kielce Pogrom.
Henryk Blaszczyk still lives in Kielce.

According to S. L. Shneiderman,’c‘ a Polish-born Jewish journalist who
returned to Poland after the war, Henryk Blaszczyk was missing from July 1
through July 3, 1946. Shneiderman's post-war epilogue of the fate of Jews in
Poland, Between Fear and Hope, which was published in 1947 in New York,
contains two chapters devoted to the Kielce pogrom. Several stories still
circulate, as they did in 1946, as to Henryk Blaszczyk's whereabouts, all of
which claim to come from interviews with him. Henryk Urbanowicz, a
Polish Socialist Leader and acting governor of the region, gave Shneiderman
this series of events: On July third, Mr. and Mrs. Blaszczyk reported to the
militia that their nine-year old son had been missing for three days
(Shneiderman 1947). On July 4th, the couple returned to the militia with
their son in tow. He had returned the previous night. Henryk claimed he
had been tricked into carrying a parcel to the house occupied by Jews [Planty
St. #7/9], and then imprisoned in the cellar. “He claimed he had been
starved, and maltreated, that he had seen the bodies of murdered Christian
children in the cellar, and that only by great luck had he succeeded from
escaping from this torture-chamber”(Shneiderman 1947, 88). This story

spread through the town, and crowds were already gathering by nine a.m. in
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the courtyard of the Jewish community house demanding justice, and
revenge.

Once under police protection after the pogrom, Henryk's story changed.
He explained to reporters, including Shneiderman, that he had been met by a
friend of his parents, Tadeusz Bartoszynski, who had taken him to Bielaki, a
village more than ten miles from Kielce. He had not told his parents he was
leaving home. He did not remember if they had walked or driven, and
replied that the Bartoszynskis have “marvelous cherries,” which he wanted
to taste again. Shneiderman reported that the boy had said several people
arrived at the Bartoszynski’s house after sunset the first evening, and met
with Tadeusz Bartoszynski for a considerable amount of time. Henryk
Blaszczyk actually stayed at Mr. Pacek's house, a neighbor of Bartoszynski, and
Pacek was never called in for questioning during the trial held after the
massacre. According to W. H. Lawrence, reporter in Poland for the New
York Times, one of these “peasants” instructed Henryk to tell this
“falsification,” and that, “. . .police officials have a good clue as to the
whereabouts of this man, although he had not been arrested by midday.”18
Shneiderman reported that Bartoszynski had threatened to beat the boy if he
did not comply.

Local Kielce historian, Zenon Wrona, sets the calendar of events
differently: Walenty Blaszczyk, Henryk's father, reported his son missing to
the Municipal Civil Militia station, #45 Sienkiewicza Street, at eleven p-m.,
July 1, 1946. On July third, Henryk set out on his was home carrying cherries
given to him by Jan Bartoszynski. At seven o'clock in the evening, he

arrived home and was asked by Antoni Pasowski, the owner of the house,

123\/6 H. Lawrence, “Poles Declare Two Hoaxes Casued High Toll in Kielce Pogrom”, NY Times, 6 July
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where he had been. The boy's father stated later that Henryk had answered to
Pasowski; “[I] was at Herbska St. where a man gave [me] a parcel and told [me]
to carry it to a house. . .” He said that he arrived at the house, the package was
confiscated, and he was placed in a cellar. Pasowski asked whether these
people had been Gypsies or Jews, and the boy answered that they must have
been Jewish (Wrona and Meducki 1992, 89).

According to Wrona, the father and son duo went to the militia
station early in the morning, told Sergeant Edmund Zagorski their story, and
said that the boy could identify the Jews who abducted him. By 8:30 a.m.,
Zagorski ordered the arrest of the Jew. Wasting no time, the Blaszczyks, four
militia men, and Lance Corporal Stefan Kuzminski rushed the mere few
blocks around the corner to the Planty St. house where they arrested Kalman
Singer® (who was mildly retarded), and took him to the militia station. At
that point Dr. Sewryn Kahane,® chairman of the Jewish community, came to
the station to ask for Singer's release, because, “[he] could not have held the
boy in the cellar just because there were not any cellars in the house” (Wrona
and Meducki).

A group of nine militiamen and some detectives left to investigate the
claims of Dr. Kahane, entered the building, and searched the premises. The
militiamen told the crowd that the boy had escaped from the cellar, as the
detectives searched in vain for a cellar. The detectives returned to the militia
office and the militiamen surrounded the building. Major Wladyslaw
Sobczynskif ordered officers from the Ministry of Public Security to replace
the militiamen. From here Wrona's play-by-play is difficult to follow. Phone
calls between ministries and officers; official reports are quoted, being made,

and excerpts from conversations are inserted with no obvious sources.
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However, there are several reports indicating that the militia, once in the
house, began throwing Jews out of windows to the angry crowd.1®

Intensive details of Henryk Blaszczyk’s ordeal are not the tender of
most of Kielcians’ recollections. The material available to most researchers
into the event has only been unfrozen from secrecy in the last few years. The
official silence about the pogrom, and its exclusion from the educational
system in Kielce, have not allowed “details” to exist. Rather, what people
heard in the weeks immediately following the pogrom, is all that was ever
made available until 1980. The brief period of openness which accompanied
Solidarity's birth created an atmosphere in Poland which allowed articles
about the pogrom to be published. Some of the first articles were featured in
Tygodnik Solidarnosc, the Solidarity newspaper.20

Even with the publication of new articles about the pogrom, because of
the many years which passed, the secrecy of government documents, and
witneses’ contradiction, the picture of what happened to the young boy is
difficult for researchers to nail down decisively. For example, one witness
Andrzej Drurzenskit who has been featured in Tadeusz Wiacek'st book
about the Kielce Pogrom, Zabic Zyda, does not view the boy's disappearance as

the only catalyst to the Kielce Pogrom:

This interview conducted with Magda, with full consent of informant.
The interview was transcribed and translated from the Polish in Poland.

(See Appendix)

19 At one point in the description, Wrona writes, “There were some accidents of beating a few Poles.”
Perhaps lost in translation was a more sensitive way of reporting this occurance. This sounds as if Wrona
feels it was an accident, where he intends that the crowd mistook some Poles for Jews.

20 gee Krystyna Kersten, “Kielce-4 lipca 1946 roku” [“Kielce-July 4, 1946”1, Tygodnik SolidarnoscE, no.
36, Dec. 4, 1981, 89.
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Magda: You were telling me about these boys who were
kidnapped?
Drurzenski: Yes, there are many different things. Two or three days

before, I don't remember exactly, one boy, a few years old got lost.

M: So you spoke about a few boys and I also heard earlier that
history of the boy who was gone, and after some time he came back home
and he was telling people that the Jews had captured him.

D: Yes, that's it. We heard that, we as workers, we heard that
this boy had been lost, we were working in UZWM?2! [a factory]. His uncle
was working here. We learned that he had been found, and from this boy
they found out he was captured by Jews. And when his uncle came back to
work he told about this to his colleague that the boy had been found and
had been kept by Jew. So all the people were very upset, but it didn't start
from this boy, it started from the girl. When workers from UZWM
learned that Jews, some people are beating Jews on. .. They ran there
anyway.

On Planty they thought, every one was certain about this boy, they
didn't know that it was started by this girl. They were absolutely sure that
it was because of the boy. The ran, and nobody knew, and they didn't
report this in the press, that the girl. Everybody thought it was the boy.

M: I always heard the same thing [about the boy].

D: And all the time people are speaking about this boy, and I
was there from the very beginning. I know that nobody thought about
this boy down there on the square. It was started by a drunk man who was
looking for his girl. And afterward [the] wife of this drunk came there and

I think they were living very near, because she came in a very plain skirt.

21 Apparently now the KZWM, the Kielce Factory of Metal Products.
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Wearing an apron. She dragged out her husband who was sitting and he
didn't pay attention to anybody. He was sitting, this poor father near the
gate. And she took him and started to beat him on the shoulders :

M: And then she took him back home.?

D: Yes and then she dragged him back home. So nobody really
remembered about this girl [who was missing apparently]. All people
thought about the boy. Because the boy at least half the city knew that he

got lost.

Was there a girl? Studying the local interpretations of the pogrom, many such
stories, rarely heard in historical analysis, suppressed by the Communist
monopoly on truth, bubble to the surface. Sorting out the whereabouts of this
nine-year old boy provides some Poles with assurance that he was used in
some elaborate mechanization to rid Poland of her Jews.

He himself eventually grew up and worked for Polish Security, and

still lives in Kielce.

BLOOD LIBEL, The Legend of —— Nine year-old Henryk Blaszczyk told his
father and the Kielce militia that he had been kidnapped by men speaking a
strange language and held tied up in a basement. In this basement, he
claimed, there were at least a dozen other Christian children being held
(Checinski 1982, 23). No matter from what angle one views the events of that
led up to the Kielce pogrom, all can agree that nine-year old Henryk said he
was kidnapped.

Accusations of ritual slaughter have historically sparked thousands of

pogroms, and was especially politically expedient especially in Czarist Russia
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just thirty years before Kielce.22 The term itself, “pogrom,” is a Russian for
#thunder,” and used in relation to a violent riot, accompanied by murder and
pillaging. Pogroms against Jews occurred during times of severe political
crisis, or Christian Holidays and the term is generally reserved to describe
attacks on Jews in Eastern Europe from 1888-1922, except for the series of
attacks in Poland after World War II (Mendes-Flohr and Reinharz 1980, 328-
9). Usually a dead child was required for “evidence,” but this was not needed
in Kielce.23

The legend lives on until today, as illustrated by an interview in the
film Swiadkowia. A catholic clergyman of Kielce, interviewed for the film
during the period of martial law, explained candidly to Marcel Lozinski®
that the issue of Jewish ritual murder had historical truth. Statements of
Catholic clergy after the massacre did little to debunk this legend incorporated
into the pogrom in Kielce. In one statement the Church wrote that since,
“detailed knowledge of the background of the event is lacking. . . .” they
could not issue a final opinion in the matter. The Polish Church's statements
never ruled out the possibility that Jews actually performed ritual slaughter
with Christian children. S. L. Shneiderman, during my interview with him
in May 1993 (see appendix), was adament that I look at Stephan Cardinal
Wyszynski, and his comments after the pogrom. According to Shneiderman,
after the pogrom Wyszynski called in the press. “He told them ‘I was

attending the Beilis trial.2¢ At the trial they discovered many documents that

22 For example the Easter Pogrom on April 6-7, 1903, in Kishniev, Bassarabia. There were three major
periods of pogroms, 1881-1884, 1903-1906 and 1917-21. In Lwow, over a hundred Jews were killed by the
army, in a state sanctioned pogrom.

2 After the lies of thé Nazi's, S. L. Schneiderman hypothesized in 1946, the Poles need not produce
evidence, just the claim was enough.

24 Mendel Beilis (1874-1934) was tried in Kiev from 25 September through 25 October, 1913. On March
20, 1911, the mutilated body of a twelve-year-old Gentile boy, Andre Yushchinski, was found in a cave on
the outskirts of Kiev. The right wing press immediately accused the Jews of killing the child in order to
use his blood for ritual purposes. Although the police possessed incontrovertible evidence that a gang of
theives was responsible, the chief district attourney, pressured by anti-Semeitc interests, disregarded the
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show Jews using matzah.” You see, nothing was said then that the Jews were
not using blood” (Shneiderman, from interview 1993).

The Church was outraged especiany, “because it was witnessed by
children,” excluding reference to the Jewish children killed in the pogrom.
Because the child from this blood libel still lives today, most legnds about the
pogrom in Kielce exclude the belief that Jews actually killed or kidnapped a
Christian child. Many residents still remember the accusations of kidnapping
from 1946, but not all heard that it was a hoax. The theme of ritual slaughter
appears then as a group error, a riot's miscalculation. The church and many
Poles explain that in essence the pogrom was a mistake, but an honest one.

They never explicitly denied the accusations of ritual murder.

BooxsTEN, JoNAH BENJAMIN® (1969-)

I could visualize their destiny as if it were sketched out before me. At
first it looked so serene, even lazy, like the surface of our river,
unbroken by waves. Then suddenly it began churning, and caught in a
whirlpool, it plunged into an abyss.

—Ida Fink,® A Scrap of Time.

I 'would really like to go back. I lived on Szenkeiwicza street. The main
street in Kielce [in Polish Kielce], number 48 or 49. Near the rail-road
station. It used to be named after the station, Kolejova Ulica. But then
they changed it to Szenkiewicza. The house where the pogrom
happened after the war was right behind where I lived.
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—Henry Kay® [Chilek Kozubski] 25

As I walked down Sienkiewicza Street from the railroad station, past
two story apartments with downstairs storefronts, Kielce looked serene.
Henry's description of where Planty Street and the small drainage stream
intersect with the main boardwalk were quite accurate. It had been over fifty
years since he was there, and perhaps if not for my aunt he would be here
with with me.

“To tell you the truth I have mixed feeling about Poland. I feel sorry
when I hear things are bad. Mostly I have nostalgic memories left of my
childhood in Poland,” Henry told me before I left.

The park and lake remain. Henry had a relative who rented out
boats on the small lake. Downtown, according to some elderly women I
talked to sitting on a bench, was almost untouched by the war. They pointed
out a few new buildings, and the bank. Lining the streets are boutiques and
household goods stores, electronics from Japan, clothes bearing the insignia
of Addidas, or Nike, money changers, cafes with watery coffee and
zapiekanka (bread with cheese, mushrooms, and spicy ketchup). Gypsy
women holding small children, or infants in rags begging for money stand
on almost every corner. Portable orange kiosks deal in bootleg cassettes,
panty-hose, and sweet, oily pastries. Rotund men behind wooden carts sell
vegetables, cleaners, blue-jeans, and cheap perfume. Their wares sprawled

on the sidewalks, country women hawk small blueberries, flowers, canned

police report and instead insisted on pursuing the blood libel against the Jews” (Mendes-Flohr and Reinhartz
1980, 332-3). Beilis was din 1911 and 1 ished in prison for over two years before the trial. His
trial recieved world-wide attention. The blood libel was considered a medieval phenomenon. The trial and
accusations undoubtedly had an impact on the Jewish communities in Tzarist Russia, and their feelings of
gecun'ty dwindled further. Beilis was acquited.

Blnterviewed in May 1992. My cousin by marriage and survivor of Auswich at age 15.
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fruits, weaving, bottles and pans. Trees shade the pedestrians, drunks and
bystanders and elderly men. The ground floor of the corner house where
Henry lived, Sienkiewicza and Planty, is inhabited by a dime-store
merchandise shop. The origi;\al building entrance on the main street has
been boarded up, but the building is in good shape. Fresh dark yellow paint,
and small balconies with wrought iron bannisters, stand out against green
backdrop of the small park across the stream which runs parallel to Planty
street. With cement banks, and polluted water, the stream resembles a

drainage ditch, not an active ecosystem.

OF ALL THE PLACES TO GO

The great inferno which decimated Polish Jewry did not spare Kielce.
Most of Kielce’s 35,000 Jews were killed in the Shoah. Afterwards, in the
chaos and turmoil, several hundred thousand Jews remained in Poland,
onehundred and fifty to two hundred and fifty in Kielce. On July 4, 1946, the
future of Polish Jewry received its final blow. Spurned by rumors of a Jewish
murder of a Catholic child, a heavy mob descended on the Jewish apartment
complex at 7/9 Planty St. and during the course of many hours - beat,
pummeled, hacked and shot to death forty-two Jews.

T'went to Kielce to conduct a folklore study of the pogrom, and because
that is where Henry is from. Henry was terribly excited, but friends thought I
was foolish to return to that cursed and probably unsafe town. Once in
Poland, and then in Kielce, the pogrom consumed me as I interviewed
witnesses, bystanders, professors, students, and journalists. I was caught in a
whirlpool. Not one which kills, but rather spins you around ruthlessly, and
spits you upon the shore to contemplate your journey—It was not unlike

being spat from a whale, and journeying to the city Niniveh. The Kielce

| i
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pogrom is a paradigm, the preeminent example, invoked in literature,
speeches, and memorials, of Polish anti-Semitism. Kielce was not an isolated
event, but the largest, and most gruesome attack on Jews since the end of the
Shoah in Poland. Perhaps as many as two thousand Jews were killed in
Poland in the years following the war. There were pogroms in other cities,
isolated village disappearances, and ambushes, but Kielce remains a pivotal
event wrapped in the thick causality of a thicker web of agendas—little
studied outside of Poland, but often discussed. Kielce was the epicenter of the
last after-shock of the Shoah, and usually the implied locality of the cliche

“They killed us even after the Holocaust!”

I came from Poland. Actually. my grandparents left Poland, found
Detroit, and raised a family. But Poland was not discussed during my
childhood in Detroit; the topic only surfaced much later. Poland represented
the eternal, external Jewish enemy for my family comfortable among the tall
oaks of Michigan. Poland, the pure evil, which places us as Jews, as the
eternal good. Poland, a cruel and dumb people who helped throw us in the
fires of Auschwitz. Poland, the unforgettabel image of peasants mocking
Jewish victims of the Nazis, captured in Lazmann’s filmShoah. When I
returned from Poland, in fall 1991, the seams of the fabric began to tear, and
Poland returned to the family in much different fashion than I could have
imagined. I realized that much of my prejudice was related to watching
Claud Lanzman’s Shosh. There was amazement and skepticism. “Of all

places to go,” was my paternal grandmother's response.
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BOYS IN THE WOODS — The Polish government expedited the

prosecuﬁon of twelve of the more than one hundred persons arrested on July
4th 1946, in an effort to show a strong retaliation against the underground
Nationalist forces, and to project an image of “anti-Semite fighters” to the
world at large. This first trial was billed as a test case, while the prosecution
began an “investigation. . . against the perpetrators of the provocation: [the]
findings cannot yet be revealed, but they, too, will be made public before long.
..”2 Nine of the defendants including two militia men would be executed
by order of this military court. Among the many peculiarities of the event,
the admissions cards to the trial were signed by Kielce Security Police Chief,
Major Wladislaw Sobczynski.T Sobczynski had been arrested following the
pogrom, released, and then was noted for escorting to Kielce the
investigating committee which arrived from Warsaw.

Piled on a table in front of the judges during the trial were bloodied
kitchen knives, axes, stones, and iron bars which let off the faint smell of
dried blood. Most of the people crammed into the small provincial
courtroom were soldiers with weapons. Many of the defendants, upon
examination, claimed a sort of frenzy came over them at the thought that the
Jews had killed or kidnapped Polish children. However, militia members
Stephan Mazurt and Kazimierz Nawokowskit did not claim that they had
been overcome by such panic. When asked, on the stand, if he shot Mrs.
Fisz,* Mazur answered; “I never miss a target even if it is a mile distant”
(Shneiderman 1947, 105)

According to S. L. Shneiderman, near the end of the carnage on Planty

Street, four militiamen —Stefan Mazur, Kazimierz Nowakowski, Jozef Sliwa,

2Zycie Warszawy, July 11, 1946. From Checinski 1982.
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and Antoni Pruszkowski — realized that some Jews lived over on Leonarda
Street:

The four men charged over to Leonarda Street, and found Mrs. Fisz,
her three-week old infant, and a family friend, Mr. Moszkowicz. The
militiamen ordered them out of the house, and to march down the street.
Groups of people began following the group as it headed towards the outskirts
of town. Mazur stopped a truck, and forced Moszkowicz and Mrs. Fisz, with
the child, to get in. They drove towards the nearby woods. As Shneiderman

records:

Proszkowski told [Moskiwitz] to address himself to Sliwa,
whom he described as the chief of the security police. But Sliwa
refused even to listen. The trucked stopped near a village three miles
from Kielce. The victims were ordered to get out. They implored their
kidnappers and offered them ransom money. The bandits. . . asked for
the money. Mrs. Fisz gave them seventeen American dollars, a gold
pin and three rings. Upon receiving the ransom, the hoodlums
suddenly drew out their guns. Mrs. Fisz and Moszkowicz began to run
towards the woods. Shots resounded, and Mrs. Fisz, struck in the head,
fell dead. Moszkowicz managed to reach the woods unharmed. . . .

On the Following day, Moszkowicz returned to the Kielce
police to tell them about the tragic epilogue of the pogrom. The four

murderers were arrested (Shneiderman 1947, 95-6).

When asked why he killed the baby, Nawokowski declared that he
didn't want the child to be an orphan. Shneiderman describes the defendants

as speaking with a “strange composure,” as though, “they were not speaking
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to a court which had the power to condemn them to death.” Shneiderman
wrote that at any moment the group believed “the boys in the woods,” the
underground “patriots,” would crash through the doors and whisk these
patriots off to safety. Perhaps the defendants wouldn't have been so giib had
they known that the building was heavily guarded and surrounded by the

army.

CHECINSKI, MICHAEL—

Everyone who has studied the events in Kielce can agree on some
things. Namely that there many loose ends. Each loose-end seems to
multiply into half-a-dozen other unanswerable questions. In Poland,
Communism, Nationalism and Anti-Semitism, Michael Checinski spends
his chapter on the Kielce pogrom analyzing a handful of these loose ends,
hoping to bring understanding of the event closer—though he ends by saying
that until the secret files of Polish and Soviet police are opened to real
historians, we may never know for sure who indeed was trying to gain from
the bloody massacre.

Where was Henryk Blaszczyk, a nine year old boy, for three days? Was
he lured into the hands of Tadeusz Bartoszynski, a friend’s of his father's,
who would use his disappearance for political ends? Bartoszynski's
testimony was only reported by the opposition paperGazeta Ludowa, not by
the pro-government press. . Checinski believes this evidence helps illuminate

crucial mechanisms of the “provocation”:

Witness Tadeusz Bartoszynski, a 42-year-old farmer from the

village of Bielaki, testifies that little Henio Blaszczyk cam to him on
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Monday evening (July 1). The boy stayed overnight with his neighbor,
whose name was Pacek. The boy remained in Bielaki throughout
Tuesday. On Wednesday morning (July 3) he set out on his way back to
Kielce. The boy's visit did not seem odd to the witness as Blaszczyk's
father had a small holding in the neighborhood. The boy often called
on the witness and played with his children. (Checinski 1982)
S. L. Shneiderman, who was one of several international reporters allowed to
interview Henryk Blaszczyk after the incident, claimed that this acquaintance
of his father's had instructed him to accuse the Jews of his disappearance—
least he be beaten. The whole Bartoszynski family was arrested, but later

released, never facing trial.

Before leaving Poland, Checinski interviewed people who were
employees of the Kielce District Public Security Office at the time of the
pogrom. According to one woman, Mrs. Eta Lewkowicz-Ajenman, the office
conducted an intensive investigation of the pogrom, monitored by a group of
Soviet advisors. She claims that immediately following the pogrom, the
office had established that the boy had been abducted by two men in the
vicinity of Konskie, where they instructed him to blame the Jews for his
disappearance (Checinski 1982). She maintains that the question of the boy’s
initial disappearance was not the concern of the court trial. From
Shneiderman and others we know that the trial was primarily interested in
the accused, and whether they had hurt or robbed any Jews.

During Chencinski’s interview with Mrs. Lewkowitz-Ajenman, the
name of a Soviet advisor pops up, bolstering his belief, backed by many

others, that the Soviets had a strong role in the pogrom.
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ELA: . . .The mother and little Henryk were, incidentally, questioned by a
Soviet advisor as well in my presence.

MC: What was the advisor's name?

ELA: Dyonim. . . I no longer recall his function or military rank.
(Checinski 1982)

Checinski, now considered an authoritative expert on Soviet affairs,
appearing on such television news programs as McNeil/ Lehrer, looked into
the case of this Dyonim. Apparently, he was a highly trained Soviet
intelligence officer, stationed in Kielce only a month before the pogrom
named Mikhail Aleksandrovich Dyonim (Denim), and worked at the Soviet
embassy in Tel-Aviv, in military intelligence, from 1964-1967. Checinki notes
that the involvement of Soviet or Polish intelligence in the pogrom, would
not contradict their political agendas. “The mass emigration of Jews from
Poland played into the hands of the Soviet Union by overloading the
Displaced Persons camps in Western Zones of Germany and Austria, and
taxing British rule in Palestine, which is where most of these Jews wanted to
20” (Checinski 1982). The pogrom was also a pretext for tightening the Soviet
grip on an unstable Poland.

Checinski then aims his microscope at the “fuzzy” role of the young
boy’s father, Walenty Blaszczyk, in his son's disappearance. Checinksi points
to the investigation by a former chief of the District Public Security in Kielce,
Colonel Adam Kornecki. (Col. Kornecki’s name does not surface in the first
volume of documentary material published in 1992, by Prof. Stanislaw
Meducki and Zenon Wrona.) According to Col. Kornecki, Walenty Blaszczyk
had been employed by the Kielce District Public Security Office under the alias

of “Przelot,” and had infiltrated the local faction of the right-wing National
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Armed Forces (NSZ). The NSZ had instructed Blaszczyk to fake his own
boy's disappearance. Once Blaszczyk informed his superiors of the NSZ's
plan to undermine the Jews, the Ministry of Public Security planned the
pogrom to discredit the NSZ. Kornecki claims to have questioned Blaszczyk
about the implications of the NSZ and government secret plans in 1946 and
1961, where Blaszczyk maintained he had not wanted to provoke a pogrom,
just to frighten Jews from returning to Kielce to reclaim their property.

During the military trial, held three days after the pogrom, Walenty
Blaszczyk was never accused or called as a witness. Checinski, who has not
had access to any high-level security documents (many of which still remain
secret), points an accusing finger at the elder Blaszczyk. Shneiderman, too,
believes that Blaszczyk was working inside the NSZ.27 It was suspicious,
Checinski points out, that the Polish authorities never admitted the
involvment of Polish militiamen, security officers, or military personal in
the pogrom (Checinski, 1982: 27). (He does list the names of senior officers
docked rank for dereliction of duty.) However, during the trial, two
militiamen were sentenced to death, and their guilt was known publicly.
Months after the trial, according to Zenon Wrona, many members of the
security apparatus had to account for their actions, and some were put in jail.

The following persons were dismissed from their posts in August 1946
(Wrona 1992): Henryk Urbanowicz (vice governor of the Kielce district), Zofia
Machejak (head of province Information and Propaganda), Major Kazimierz
Konieczny (deputy division commander), and others. In December 1946,
seven soldiers from the militia were acquited of charges of theft and battery,
one was convicted for two years. Also in December, an undetermined

number of soldiers from the 2nd Warsaw Infantry Division, the 4th regiment

2 - ; ; :
270 am uncertain if Shneiderman beleives Blaszczyk was a double-agent, or sincere.)
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of infantry in Kielce were tried, and one soldier not from that division was
sentenced to life imprisonment. Most revealing, however, is the Supreme
Court Martial of the December 13, 1946. The Supreme Court Martial, in
Warsaw, tried Major Wladislaw Sobczynski, Col. Witkor Kuznicki, and Maj.
Kazimierz Gwiazdowicz. Only Kuznicki was sentenced, and to just one year’s
imprisonment.28 He was paroled in 1947, and died the following year.
Gwiazdowicz was killed in Laos in October 1964, and Wladislaw Sobczynski
died in 1988 in Warsaw (Wrona 1992, 100).

Checinski proves his conviction that the Polish Army had taken part
in the slaughter, focusing on the testimony of a Jewish victim of the pogrom,
Mr. Israel Terkieltaub and again Mrs. Eva Lewkowicz-Ajzenman. Terkieltaub

was in the room when Dr. Kahane was killed:

Soon [after the pogrom started] three army lieutenants arrived [ at the
Jewish Community's building]. At that moment, I was in the room of
Dr. Kahane, the chairman of the congregation. When the officers
entered the room, Dr. Kahane had the receiver in his hand was trying
to get in touch with the city, but by then the telephone was out of order.
The officers said they had come to take away the arms, which some of
the Jews had permission to carry. One of them came up to Dr. Kahane
and told him to keep calm because everything would soon be over. . .
and then he crept up on him from behind and shot him at close range

through the head. (Checinski, interview #25, 1982)

Lewkowicz-Ajzenman is subsequently quoted about a scene at the mass

burial. One of the Jewish survivors, (Debski) from the pogrom apparently

28The documents pertaining to these high-level military trials were not available in 1982 when Checinski
wrote his chapter.
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took part in the funeral. Debski pointed out a certain officer in the Polish
Army who he remembered disarming the residents of the house. This issue
of when, and how, the Jews in the house were disarmed is disturbing. It
appears, from many sources, that after the crowds had surrounded the house,
the army officers had orders to disarm the Jews. Checinski notes that the
disarming of Jewish residents of the house by the Polish army was never
mentioned in trial. Each time the informant of the Polish army arose during
the trial, the topic was forcibly changed for security reasons. Checinski relies
on Stanislaw Mikolajczyk's 1948 book, published in London, The Pattern of
Soviet Domination., for his interpretation. Mikolajczyk, a staunch anti-
communist, suspects a certain an officer named Krawczyk, had been actively
complicit in the massacre (see MIKOLAYCZYK).

Zenon Wrona writes that, at around ten in the morning, one-hundred
soldiers and militiamen arrived, and the crowd of several hundred grew
quiet. Some of the forces went into the house, and Lieuts. Marian Rypyst and
Jedrzejczyk ordered the Jews to hand over their weapons. Only six or seven
pistols were collected, as some Jews withheld their weapons claiming, rightly,
legal licensing. The following series of events are presented by Wrona in
conflicting accounts by different witnesses to the crime. 1) Many witnesses
report that militiamen and Polish army soldiers were pulling Jews out of the
house to be pummeled by the crowd. Becasue the entire building was
devastated during the pogrom, it appears that the crowd did enter the
building, probably with the complicity or blind-eye of the militia or army. 2)
Some witnesses report seeing troops firing into the windows. 3) Some
witnesses saw Jews flung out of windows into the crowds. The riot had
spread across town, as Jews in other buildings, or even suspected Jews were

attacked by the crowds. Jews on trains in the region were also attacked. By 3:30
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in the afternoon, with tanks in the streets and troops on every corner, Kielce
was silent.

Checinski finishes his quest for certain definitives by pointing the
finger of blame at the Communists. Checinsk