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This thesis will examine the changing relations between
Christian community and Christian individual in the period
of Late Antiquity (the 2nd to the 5th century), and will
demonstrate that because of the societal demands of the
time, an integral transformation was wrought in the church.



This thesis is dedicated to our gods and me.
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challenge, and seek the answer to this great puzzle which
you have given us called life?

Dear Father, it is with this goal in mind, and with
high steps and a hopeful heart, that I have entered on my
journey. This thesis is simply one step which I make as I
climb the high path home. A futile effort it may be, but it
is as good a try as I can make. Thank you Father for this
chance, and for the glorious help you have given me in the
persons of my friends, family, and mentors. Please help me
to find you and feel your presence as I go on my journey,
for I so want to succeed on my journey, and thus do justice
to my heart and my ideas as well as the proud traditions of
the other spiritual individuals about whom I will write.
Lord I pray to you now, to help me in this endeavor and to
accept this humble gift as the proof that I have taken my
banner, and thus dedicated to seeking your face and your

love and hope and wisdom for evermore. Amen.



CHAPTER ONE
PART FIRST: Introduction

In the year AD 247, the Emperor Philip inaugurated a
magnificent series of games to celebrate the 1000th year of
Rome.2 In this millenium the Empire had grown from "the
boot of Italy" to stretch from Phrygia (modern Turkey) to
Illyria (Spain), Hadrian's wall in Northern England, to the
Bosphorus and to North Africa and Egypt. During the height
of the Empire's influence, upwards of 1,000,000 slaves
entered her borders daily.3 Peoples of diverse origins,
religions, and traditions made up the Roman Empire and were
granted religious and cultural freedom after pledging fealty
(political loyalty) to the gods of the Emperors and Rome.
This was the key to the Empire's longevity; the greatness of
all the Roman people was the greatness of her rulers. To
pledge to these men was to pledge to the monumental feat of
conquering and governing such varied people and uniting them
under the eagle's wings of the Caesar. Thus, the general
"world" of the Roman Empire was an amalgam of the various
worlds found within her borders; the "Latin World", the
"Jewish World", the "Egyptian World", the "North African
World", etc.,. This diversity was the bulwark of the Roman
Empire; it made her culture strong and her economy vital.

It also, in the end, made her fall.
This thesis is the exploration of one world with the

Roman World; that of the Christians. We will see how this












emanating rings, to the larger world of Early Christianity
and from there, Late Antiquity. We will note how the three
areas are overlapped and like the colors on a color-wheel,
we will then see the history to be a color quite different
from all the rest, but at the same time, containing the
primary characteristics of each. Therefore, let us now,
with a closer look at the World of Late Antiquity, embark on
our journey, always keeping in mind that we are headed for
the unique viewpoints of three brilliant thinkers of the
time, and through their eyes, we will see the transformation

of Christianity and the creation of history.

PART SECOND: The World of Late Antiquity

In this section we will examine the indigenous
spiritual forces in the Empire which made the ascension of
Christianity possible. The Roman Empire of the 3rd century
was ripe for Christianity, in that there were mutually
complimentary ideas in both the society and the Church which
facilitated the assumption of the religion, and indicate

that Christianity was to some extent a natural result and

not simply an aberration, of Latin society.

Everything has been visited, .
everything known, everything exploited.
Now pleasant estates obliterate the
famous wilderness areas of the past.
Plowed fields have replaced the forests;
domesticated animals have dispersed
wildlife. Beaches are plowed, mountains



smoothed and swamps drained. There are
as many cities as, in former years,
there were houses. 1Islands do not
frighten [settlers], nor cliffs deter.
Everywhere there are buildings,
everywhere people, everywhere
communities, everywhere life.6

Tertullian wrote this circa AD 200, and it very well
articulates the mood (at least of Christians) towards the
world at the time: the world was a finite, knowable place
which in fact, had been completely discovered and fully
experienced. This attitude is perhaps not unsurprising when
one thinks that the Empire at the time was almost 1,000
years old. Nevertheless, regardless of the patent
inaccuracy of Tertullian's assertion (at the time the Roman
Legions had just defended, as well as gained new territory
on the German frontier), it is a jewel of an insight from a
very highly respected intellectual of the time. For
intellectuals and peasants alike, whose station remained
very little changed in spite of the peace and econocmic
prosperity heralded in by the Severan Dynasty in AD 197, new
discoveries were unlikely, and in the Roman Pantheon, death
would only be more of the same. The greatest Empire the
world had ever seen could not alleviate the very real fear
of death on the part of her people, and was primed for the
"other-worldly" philosophy of the Christians.

Undoubtedly, this attitude on the part of Tertullian,
and assuming, on the part of his contemporaries, was due to

the protracted peace (marred only by a few coups here and
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.:.it @s characteristic of the changed

situation of the Church in society in

the 3rd century that, whereas earlier

persecutions usually depended on local

factors, the personal attitude of the

Emperor himself now became increasingly

decisive in determining the Church's

fortunes.52
Thus we note one current in the 3rd century that Cyprian had
to contend with; the Church had reached a level of influence
by which it sought from the Empire more than merely
acceptance, but clemency and protection, and it was more
than merely a regional annoyance, but to the likes of Decius
and his successor Valerian, a veritable threat to the
stability of the Empire. The emperor became more involved
in the Church, because the Church was becoming more
powerful. In less than fifty years after Cyprian's death,
the question will be decided not only by the conversion of
Constantine in 312, but by the largely complete conversion
of the middle and upper classes to Christianity culminating
under Pope Damasus.53

Nonetheless, in 249, Cyprian was faced with a hostile

Emperor and a very real threat to his See. He flees (citing
the words of Jesus when he says, "come out of her, my
people, that ye be not partakers of her sins, and that ye
receive not of her plagues" Apoc.xviii.4), but it is a
testimonial to the growing influence of the Church that he
was able to hide on a secluded villa in the Carthaginian

countryside. Dionysis of Alexandria went into hiding at the

same time and immediately afterwards, the Bishops of Rome,
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may be) into the true Church. According to Bishop Stephen,
the sacrament is not man's, or the Church's, but Christ's
and only depends on the correctness of form.167 Cyprian
counters with, "For how can he who lacks the Spirit, confer
the Spirit's gifts?"64 1In 256 Cyprian calls the Seventh
Council at Carthage of all the North African bishops "lest
our numbers should not seem enough"63, and then breaks of
communion with Rome. In response, Stephen denounces Cyprian
as the Anti-Christ. They never formally resolved this
serious break; in 256 Stephen died, and in 258, St. Cyprian
was martyred in Valerian's persecution which lasted until
the death of the Emperor at the hands of the Persians in AD
260.65 )

After 258, the Church's fortunes again changed. The
Empire was being assailed on all fronts by the barbarians
under Gallienus (AD 260-270), during which there was a
rescript of toleration for the Christians 168, and Aurelian
(AD 270-75) was busy regaining territory for the Empire, so
the Church was left to lick her wounds. Yet the questions
posed during Cyprian's time still remained: what constitutes
the unity of the Church? What is the role of the Holy
Spirit? What is the role of the bishop? Why must heretics
and schismatics be rebaptized? These were basically the
same questions which plagued Tertullian and the other early
Apologists; only now, rather than taking place within a
small circle of theologians, these questions were being

fought for, died for--whole churches were being
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5th century is the pairing of Rome and "ecclesia" with North
Africa and "spiritualis". To be the ancient, exclusive
children of God, meant devout loyalty to his name, even in
the face of death, and purity, so as to be a righteous
receptacle for his Spirit. The widespread embodiment of
this ideal took the form of the Cult of the Martyrs in North
Africa. On the other hand, following the death of Stephen,
the Catholic Church gradually grew in prestige and social
importance. The conversion of Constantine in 313 would
bring new acceptance to Christians (as well as further a
growing precedent of the key role of the secular power in
Church affairs first began in 272 when the Emperor aurelian
mitigates deciding against Paul of Samosatsaé9). The
pontificate (Damasus I was the first Roman bishop to use the
terms "Pope" and "pontificate" which suggests that Rome
already considered herself the unique holder of the keys of
Heaven) of Damasus I would greatly increase the aristocratic
patronage of the Church by his insistence on the ancient and
grand tradition of Rome as the Spiritual capital of the
world. The position of bishop became an influential post,
and an efficacious mode of social climbing as demonstrated
by the election of the layman, Nectarius, to the See of
Constantinople in AD 381.70 In fact, as early as 251 in De
Lapsis, Cyprian was denouncing "the very many bishops "who
were 'increasing their fortunes by multiplying usuries,'
acting as procurators, or 'seizing estates by crafty

deceits'".72 The legitimacy and purity of those who held
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of individual against group, and that the paradigm would
revert back to Base Step and from there begin again.
Furthermore, that the reaffirmation would result in the
formation of a different group. The Protestant Reformation
was the reaffirmation of this type I had in mind. But what
I realized was that the reaffirmation can be of a beneficial
rather than a schismatic nature; that is, that there can be
a reaffirmation of individual spirituality within the
established group and thus a revitalization of the religion.
Monasticism played this role in the Catholic Church for
awhile. Unfortunately, this revitalization could never
restore the autonomy and spiritual freedom enjoyed by early
Christians. Whether the reaffirmation is of a beneficial or
a schismatic nature depends on the flexibility of the
religion, and the degree of the lacking of the laity. Thus
to be a "living" religion, Christianity must have the
interaction and the tension between the two streams of
"spiritualis" and "ecclesia"; likewise must the Catholicism
of today have a reaffirmation of individual spirituality

within to become again the meaningful and profound force it

once was.
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