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Since the Spanish conquest, Ecuador’s lowland indigenous groups have experienced two
major periods of development: faith-based initiatives and petroleum exploitation. The early
1990s marked the beginning of a third, considerably more heterogeneous phase. In this
current stage, which has followed missionary health and education services since the
seventeenth century and petroleum exploration and exploitation since the 1930s,
indigenous peoples have become increasingly organized politically. Though markedly
distinct from and meant to be more sustainable than past efforts, how viable are the
alternatives presented in this “post-petroleum” era of conservation-based development?
This paper contextualizes sustainable development within the history of Ecuadonan
Amazonian development in order to highlight the relatively sudden involvement of
indigenous organizations and confederations, both regionally and internationally, in the

political arena of economic, sociocultural and environmental development.
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INTRODUCTION

Faces and Spaces of the Ecuadorian Amazon
“E cuaddor has been, is, and will be an A mazonian Courtry.™

— State motto adoming Ecuadorian government letterhead

Nearly half of the Republic of Ecuador’s landscape is covered by tropical rainforest
and lowlands that extend into South America’s Amazon Basin. However, this region of the
second-smallest country on the continent did not factor into the Ecuadorian national
consciousness until the past half century. The people and places within Ecuador’s Amazon,
a region commonly referred to as the “Oriente,” were not assimilated in the same manner
or as completely as their Highland Ecuadorian (“Sierra”) counterparts to the west during
Spain’s colonial rule.

With this project, I hope to shed light on distinct efforts to develop the Ecuadorian
Amazon, processes that originated four centuries ago and have evolved alongside the
development trends that have since been popularized. Nevertheless, these development
projects have shared the same driving principles: deification of extractive development for
maximum economic gain with a blatant disregard for the sociocultural and environmental
effects that often result. Missionary development came first, paving the way for petroleum
exploitation by serving as the first permanent contact between indigenous groups of the
Oriente and the rest of the world, in effect converting them not only into Christians but
also into viable citizens who no longer threatened outsiders.

Dominant models of development in the Oriente have been challenged by the
recent galvanization of indigenous political movements that reject extractive development

and its proponents, backed by domestic and foreign environmental and human rights

1 Original Spanish text: “Ecuador ha sido, es y ser Pais Amazénico” (Goffin 1994: 38, Sawyer 2004: 38). Unless
otherwise noted, all translations from Spanish to English are my own.
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groups. Most recently, the Ecuadorian people approved the world’s “greenest”
Constitution to date, signed into law in September 2008. Nonetheless, opposition to the
status quo of Amazon development is constantly confronted by those who seek to
maintain it, placing Ecuadorian Amazon development at a veritable crossroads.

Do sustainable development models, based on human dignity and ecological
protection, have the power to challenge centuries of development that have crowned
economic progress king? This paper will analyze the viability of these models within the
specific historical context that produced them. My goal is to bring to the forefront the
social complexities that contributed to such a change in perspective among both

developers and the developed.

The Oriente and Independence: A Novel Tool

The Republic of Ecuador’s Independence from Spain on May 24, 1822, and from
the Gran Colombia in 1830 meant more of the same for its indigenous peoples.” Article 68
of the first Constitution of the Republic of Ecuador (1830) declared priests their “natural
fathers and instructors,” legalizing past Spanish colonial practices.’ Such laws have been
erased, in a judicial sense, by twenty subsequent constitutions, yet recent development
practices indicate that similar attitudes still penetrate development discourse in Ecuador.

Juan Leén Mera’s Curmandi o un drama entre salwjes (Curmanda or a Drama A mong
Sawiges), Ecuador’s first novel, provides a literary perspective on these development-

shaping principles in post-Independence Ecuador. Penned nearly fifty years after

2 Mera also composed Ecuador’s National Hymn in 1865 (Balseca 144-5, Sanchez 25). Independence dates are from the
CIA World Factbook. The Gran Colombia encompassed Colombia, Venezuela, Ecuador, and parts of the surrounding

territories.
3 Maiorana 1, Coronel 200.



Independence in 1877, Cumandi contributed to the establishment of an Ecuadorian
national identity, one which notably distanced itself from all Amazonian peoples and
places.

Given Mera’s lifelong participation in politics, Cumandi carries considerable
historical and political weight. An elite from the highland city of Ambato, Mera would
much rather have been a Spanish intellectual like other Latin American intellectuals of his
time, and his work demonstrates a high level of French and British influence for its wealth
of references to classical myths and Western literature and music.” Post-Independence
Ecuador itself was very much modeled after European cultural, political and economic
standards.® In fact, the very concept of Cimandi was inspired by a tale related to Mera by
Sir Richard Spruce, an Englishman searching for quinine.” That is to say, the first
Ecuadorian novel was based on an outsider’s Amazonian experience; similarly, Amazonian

development discourse has, more often than not, devolved into a Western monologue.

Orientalism in Cymrandd

The concept of the noble savage, based on observations from Christopher
Columbus in Latin America and refined into a theory by Jean-Jacque Rousseau, pervades
Mera’s novel. The author’s prose is infused with the romanticism implicit in discussions of
noble savagery and subsequently dehumanizes the Amazon as a whole. Mera is selective in

his romanticism, however, choosing to embody the ideal “mestizaje” (“ethnic mixing,” 1n

4 Balseca 143.
5 Balseca 146.
6 Balseca 149.
7 Balseca 149.
8 Maiorana 2.



this case, of Spanish and indigenous blood)— or, more accurately, the “blanqueamiento”
(“whitening”) of indigenous people— within the character of Cumanda.’

Mera’s representation prompts questions regarding the civilization/ evangelization/
Westernization of indigenous peoples and how to reconcile their presence— concrete
evidence of the existence of an “Other” within the geographic limits of the country— with
“progress” toward a European-style Ecuador. Development experts continue to debate this
perceived dichotomy in the Oriente today.

Cumands’s first chapter, “Las selvas del Oriente” (“The Jungles of the Oriente”),
describes, in exhaustive detail, the physical setting for the novel, dripping with exoticism.
In Mera’s rainforest,

You are your own master and nature’s true king: you are in'your own domarion: do what you will

with yourself and your surroundings. Aside from God and-your consdenge, 1o one bere sees you

and there is no one to subjugate your actions.™

The promise of solitude in the rainforest was (and remains) attractive to “modern,”
world-weary souls. The popular imagination of the Oriente as “tierras baldfas” (“no man’s
land”) has not ceased to be a dangerous rhetorical technique employed to distance the
Ecuadorian public from the Amazon and facilitate the dehumanization of its people. As we

will see, promoting the Amazon as “uninhabited” has historically prompted the

government to legislate its occupation.

9 Balseca 147. N '
10 Original Spanish text: “Eres duefio de ti mismo y verdadero rey de la naturaleza: estas en tus dominios: haz de tiy de

cuanto te rodea lo que quisieres. Excepto Dios ytu conciencia, aqui nadie te mira ni hay quien sojuzgue tus actos” (Mera
46).



Mestizaje, Civilization and Modemity in Cy»zazrdi

Cumanda, the beautiful “white” indigenous girl for whom the novel is named, was
meant to be a national symbol. The purpose of the relationship between Cumanda and
Carlos Orozco, son of a priest and Cumand4’s personal spiritual guide (and, ultimately, her
brother), mirrors missionary mission statements to come: to recover the highest possible
state of whiteness, erasing indigenous inklings to merge non-Catholic spirituality with strict
religious doctrine.

Cunundi is peppered with instances of inhumanity, irrationality, noble savagery and
ferocity among Oriente indigenous peoples." The least severe insults claim that all housing
is identical and art is rudimentary, accounted for by the fact that indigenous minds possess
relatively little storage space.” Indigenous people are seen as a moderately rational
subspecies with feral, animalistic qualities, ensuring that their cultures are understood to be
static, homogeneous, anachronistic and completely unacceptable in the face of Ecuador’s
modernization project. Indigenous peoples throughout Latin America have been portrayed
as “obstacles” to modernity, completely “sacrificeable” in the name of modernization."”
Indigenous Latin Americans are believed to lack history, given their unorthodox political
participation and generally higher levels of illiteracy.

Fas Mera’s attitude toward the Oriente budged, on a societal level, in the past 130
years? My answer is a hesitant affirmation. The persistence of this mindset 1s evidenced by

the “reunited age-old bedfellows, racism and state-nationalism,” though the neo-Carlos of

11 Mera 47.
12 Mera 49, 105, 141.
13 Fuentes 305-7.



the Amazon (missionaries and petroleum companies) and the neo-Cumanda (indigenous
organizations) have begun to interact in decidedly distinct capacities.”
As of 1990, when the national indigenous movement was, at last, gaining political

attention and momentum,

The coneept of indio [an Indian] as an inferior being, created in the coloriial period, stil

dorminated E cuadorean [sic] and Latin A mericn cultuere. The false iddea that indigenous people

would be redeerred through integration. into national society lingered. CONAIE [Ecuador’s
national indigenous federation) belieced, on the contrary, that they should be ueued as
distint and that there should be alternatiwes for a newsodety.”

Since the arrival of the Spanish, efforts to push the incorporation of the indigenous
peoples into the white-mestizo national identity have attempted to Hispanicize the
indigenous, delegitimizing it the process. Mestizaje has not meant indianizing,” as
indigenous people have been unquestionably linked with “poverty and marginality, while
the Spaniard, Creole or later the white man, is associated with wealth and political
influence.”™ As long as Ecuadorian mestizos maintain the attitude that “Indian” implies
being backward and “white” signifies progress, they remain susceptible to neocolonialism,
globalization and cultural homogenization.”

Furthermore, they are less likely to call foul play in development projects that
continue to delegitimize indigenous peoples. Collective shame does not guide a people to
political, economic or social development; instead, it propagates a “memoria fraudulenta”

(“fraudulent memory”) that turns Ecuadorian mestizos into historically-void, politically

invalid individuals.”®

14 Sawyer 2004: 49.

15 Goffin 1994: 129.

16 Original Spanish text: “pobreza y marginalidad, mientras que el... espafiol, criollo o posteriormente... blanco, se asocia
con riqueza e influencia politica” (Espinosa 23, 18, 219-20).

17 Foote 270, Yépez 25, 38, 59.

18 Espmosa 197.
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Fromthe Latin A merican experience we know... that none of the imported “theories and models
of dewelopment” corvesponded, not even minimalby, to the sodal reality of the subcontinent. The
imported theories faked a reality that newr existed and drewup usions of the future that newr
had the smallest possibility of being effectiwe. For this reason, foreign and poorty-adapted concepts
of dewtlopment hate frequently sered to deepen existing sodopolitical and economic differences and
ewen legitimize them, given that they were presented and introduced— alwrys in a pormpous wry—

as the inarguable path towrd progress.”

This “fake reality” leaves little room for the strongest manifestation of indigenous
culture in Ecuadorian national consciousness: nature personified. In Ecuador, redistributive
“pre-Hispanic” ideologies are still in use, and even though Roman Catholicism is widely
practiced, remnants of Kichwa history remain in the form of a “conciencia magico-mitica
agraria” (“magical- mythical agrarian consciousness”). Highland and lowland Kichwa
peoples and mestizos alike believe in the power of the “Pacha Mama” (“Mother Earth”),
whose will and rights all human beings must observe and obey.”" It is for this reason that
the vision of the earth as a mere object at human beings’ disposal (influenced in part by
agrarian reforms and agricultural capitalism) signifies a drastic change in deeply-rooted
feelings regarding the personification of nature.” It is also for this reason that a widespread
debate about extractive development has long flourished in discussions regarding the

Ecuadorian Amazon.

An Introduction to the Ecuadorian Amazon

While the Amazon is often perceived as an “unknown,” “ancient,” “pristine,” and

“primitive” setting in the popular imagination, as evidenced by Mera’s Cunandi, it is, in

19 Original Spanish text: “De la experiencia latinoamericana sabemos... que ninguna de las ‘teorfas y modelos de
desarrollo’ importados correspondieron, ni siquiera minimamente, a la realidad social del subcontinente. Las teorias
importadas fingieron una realidad que nunca existié y trazaron visiones de futuro que jamas tuvieron la minima
posibilidad de llevarse a efecto. Por eso, con frecuencia, los conceptos de desarrollo forineos, y mal adaptados, han
servido para ahondar las diferencias sociopoliticas y econbmicas existentes y hasta para legitimarlas, por mas que fueron
presentados e introducidos— siempre en forma pomposa— como el camino indiscutible del progreso” (Acosta 2005: 20).
20 Bustamante 1995: 232, Espinosa 77.

21 Espinosa 79, 85; Acosta 2005: 33.

22 Espinosa 82-3, 86.



reality, constantly adapting to new input.”> What we now understand to be the Region
Amazénica Ecuatoriana (Ecuadorian Amazonian Region, or RAE) covers 100,000 square
kilometers in eastern Ecuador.” Six provinces— from north to south, Sucumbios (since
1989), Napo, Orellana (since 1998), Pastaza, Morona-Santiago and Zamora-Chinchipe—
make up 48% of Ecuador, a parcel of land the size of the state of Alabama that houses
between 4 and 4.5% of the nation’s population, or 383,201 to 500,000 people.” Indigenous
populations constitute between 25 and 50% of the regional population, or 85,000 to
250,000 people.2* RAE humans share the land with 8000 to 12,000 plant species, or 5% of
the world’s total.”

One-quarter of the RAE’s population lives in urban centers, less than half the
national average; however, the population is growing quickly and RAE population density
is the highest in the entire Amazon Basin.”* Much of this growth can be attributed to the
“boom town” status of cities like Puyo (Pastaza province) and Nueva Loja (Sucumbios),
more commonly known as “Lago Agrio” (“Sour Lake,” named for Sour Lake, Texas, n
honor of its connection with the oil industry).”” Coca (more formally, Puerto Francisco de
Orellana), Orellana’s provincial capital, and Tena, capital of Napo province, have also
experienced accelerated growth over the past 40 years. Although a full 75% of the
population remains outside urban centers, the relatively high degree of urbanization has

eamned the RAE the distinction of being an “urbanized jungle.”

23 Coomes and Barham 1997: 49-50.

2 Equivalent to 32 million acres or 13 million hectares (1 hectare = 10,000 square meters or 2.47 acres) (Kimerling 1991:
849, San Sebastian 2004, Tidwell 1994). Varea states that the region includes 131,137 square kilometers (Varea 1995: 39).
25 INEC 1991 in Ryder 2000, Varea 1995: 39, Kane 1995: 26, San Sebastian 2004.

% Goffin 1994: xxiii, Varea 1995: 39, Kane 1995: 5, Kimerling 1991: 849, 853. A July 2009 estimate places Ecuador’s
population at 14, 573, 101 inhabitants (CIA World Factbook).

27 Kane 1995: 26.

28 Varea 1995: 39-40.

29 Ryder 2000, Acosta 2005: 28.

30 Ryder 2000, Beck 1996: 91 in Ryder 2000.



The cities, villages and “untouched” lands of the RAE are home to 400 different
communities, belonging to at least seven indigenous nationalities.” Divisions of indigenous
nations and the names and orthography of each differ greatly; I will adhere to the names
and orthography used by the political organizations of each: Kichwa, Shuar, Achuar, Siona,
Secoya, Cofan and Huaorani.”

The nationalities of the Ecuadorian Amazon share several fundamental

commonalities.

There is a staggering tendency in A mazonian anthropology to stress the cultural homogeneity of
lowand South American societies... Cross-cdtural analbyses present Amazonia as a distindiwly
hunter-horticdnralist cadtural area, with soceties sharing the same broad material culture,
subsisting through hunting, fishing, and aultiuting garders, and sharing the same basic socal
orga}r}dzatim of smull, politically independent, and egalitarian local groups formed through cognate
ties.

Most communities combine elements of subsistence, trade, and cash economies
but still depend on the rainforest, using more than 700 of its plants in their diets, for the
administration of traditional medicine, for domestic use and for spiritual rituals. Hunting
and gathering and, in some cases, slash and burn agriculture, has had relatively minimal
ecological impacts due to the low population densities of traditional Amazonian
communities. Nevertheless, health among these nationalities has declined since they placed
one foot squarely in the “modern” world. In recent years, diets have become simplified,

exchanging protein and a variety of plants for carbohydrates. Such exchanges lead to

malnutrition, which, in turn, results in higher susceptibility to illnesses for which there are

31 Varea 1995: 40, Kane 1995: 72, Kimerling 1991: 849, San Sebastian 2004.

32 There are six ethnolinguistic denominations: Shuar, Achuar, Quichua, Siona-Secoya, Cofan and Huaorani (Varea 1995:
53, 57). The Kichwa and Shuar nations constitute the vast majority of RAE’s indigenous peoples (Kimerling 1991: 853).
The Siona, Secoya, Cofan and Huaorani have roughly the same number of survivors (Kane 1995: 27).

33 Overing 1983, Riviére 1984, Descola 1994, Descola and Taylor 1993, Viveiros de Castro 1996 in Rival 2002: 3.
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no traditional cures, challenging the legitimacy and effectiveness of the institution of

traditional medicine.”

I do not wish to present RAE nations as cultural museums. Recent agents of
“modernization” and “civilization,” namely missionaries and petroleum companies, have
attempted to push most Ecuadorian Amazonian cultures into a melting pot; therefore, 1t 1s
necessary to identify the indigenous groups of the Amazon not for anthropological reasons
but rather to achieve a better understanding of the multifaceted story that will unfold.”
What follows is a far-from-exhaustive introduction to RAE indigenous nationalities, in no
particular order. The amount of information provided for each nationality reflects the
amount of literature I was able to find for a given group, not my own favoritism, no matter

how disproportionate levels of information provided may seem.

Chachi '

'| (Cofan)

Siona-
Secoya

Estimated Indigenous

Population of Ecuador
Pacific Coast

Awa 1,600
Chachi 4,000
Tsachila 2,000
Sierra Highlands

Quichua 3,000,000
Amazon Basin

Quichua 60,000
Cofan 800
Siona-Secoya 1000
Shuar 40,000
Achuar 500
Huaorani 2000

Map of Ecuador’s Indigenous Populations. Source: conaie.nativeweb.org/images/ map2.gif.

3 Kimerling 1991: 854, 879; Rival 2002.
35 Rivas 2001: 15, 18.
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Kidrun

Today, there are an estimated 100,000 Kichwas in the RAE.* Kichwas are
sometimes perceived by other indigenous groups as invaders because they have been in
close contact with Ecuador as a whole since colonial times. Some even classify them as
“colonos” (“settlers”) and too market-oriented to be real indigenous people.” Due to their
comparatively high degree of assimilation as a collectivity, there is a high level of political
participation among Kichwas, who are closely related to highland indigenous groups and
speak a form of the Quechua language transmitted by Incan conquerors as they extended

their empire into Ecuador during the fifteenth century.

Siona-Secoya

The Sionas and Secoyas are often combined by authors to constitute one
hyphenated nationality; I will distinguish between the two where possible, given the
amount of information available. Siona means “toward the vegetable garden” in its
language, Paico’ca (both Siona and Secoya languages belong to the Western Tucano
linguistic group), and its descendents are genetically and culturally tied to the Sionas,
Makaguaje and Coreguaje of Colombia and the Secoya and Angotero of Peru.” Together,
Sionas and Secoyas constitute a population of about 350 individua ¥: according to their
own census, the Secoya alone number 260 (65 families). Traditional housing patterns were

fashioned around a male head of house and a shaman. The Siona-Secoya were unfamihiar

% Kane 1995: 27. “Kichwa” was commonly spelled “Quichua” until the year 2000 and many authors still use the original
spelling. T will use the orthography currently preferred by the Kichwa nationality (Sawyer 2004: xii).

7 Vallejo 2003: 56.

38 Indigenous People’s Issues Today 8/ 8/08.

3 Kimerling 1991: 853.

# Indigenous People’s Issues Today 8/ 8/08.
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with the concept of individual land ownership until recently, for such an outlook would

have been incompatible with the reality of their hunter-gatherer society.

Siona-Secoya spirituality displays “a complex cosmological system of supernatural
spirits, forest demons, anthropomorphic animals and explanations of physical
phenomena,” often enhanced by shamans through the use of hallucinogenic plans called
“yagé” (a collection of plant species from the genus Banisterigpsis). While many groups in
this region of the Amazon use Barsterigpsis plants,

it is doubiful that there are many adltures to ubich it is more sigrficant than the Siona-Secya. To

them it represents the medium through whidh all knouledge is leamed, the assurance of a good

bunt, the poer of healing, and the gateway to the aftervortd

Under the influence of “yagé,” shamans and community members visit the creator,
“Baina,” or the keeper of the peccaries in the underworld, “Weapo,” for sustenance. The

shaman is highly respected for maintaining a societal balance through minimal

consumption of material goods.

Cofan

The Cofan, or A’ingae, once numbered 15,000; they have since seen their numbers
dwindle to 849 individuals (162 families).* Cofan territory is now situated within the
Reserva Faunistica Cuyabeno (Cuyabeno Wildlife Reserve) in Sucumbios province but
once shared a border with the Siona and Tetete nations.* Though Cuyabeno is meant to be

a protected area, a highway runs through it to grant access to petroleum companies and the

#1 Vickers 1981: 52, 58-9.

22 Vickers 1981: 51.

# Kimerling 1991: 853, Indigenous People’s Issues Today 8/8/08. Estimates are the Federation of the Cofan Nation of
Ecuador’s own, confirmed by other sources.

+ Indigenous People’s Issues Today 8/8/08.
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Cofan have complained of trash being thrown in their rivers, of losing animals, and of

losing the nature they live off of.*

Missionary effects on Cofan culture are visually represented by syncretized
handicrafts in which crosses are incorporated into beetle, seed and bead adornments.
Syncretization extends to the political realm, as well: some feel that the loss of the language
of the Cofan, A’i, was exacerbated by non-representative leaders in the past, such as blond,
blue-eyed Spanish monolingual Randy Borman.* Borman was bom in Shell in 1955 to
missionary parents working for the petroleum-friendly Summer Institute of Linguistics
(SIL), the topic of the following chapter.

Prior to October 1991, the Cof4n had “long been known as the most pacifist of the
Oriente nations,” fearful of “cusmas” (“white/ mestizo people”) who appeared on their
territory. During this month, community members occupied the United States’ Seiscom
Delta facilities on Cofan land. Explanations for this occupation allege that the Cofan were
“hit first and hardest by oil exploitation,” that “for decades they had either run from the
Company or died in its path. Finally, they had said no,” having reached a breaking point as
they found themselves confined to an increasingly smaller parcel of land in the

northeastern comer of Ecuador near the Colombian border.”

Huaoram

The Huaorani are the best-researched group in the RAE despite experiencing

contact later than all other nations. They are mistakenly known by many names, among

% Goyes 1991.
4 Goyes 1991.
#7 Kane 1995: 192, Indigenous People’s Issues Today 8/8/08.
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them, Aushiri, Avijiria and ZAparo (a group that has actually been killed off).” The most

commonly-used erroneous designation is “Auca,” a pejorative term meaning “savage” in
Kichwa, the “traditional enemies” of the Huaorani. The nation prefers to be called
“Huaorani,” meaning “the people” or “true human beings.”® As previously indicated, the
Huaorani nation was seen as an “obstacle” to overcome in Ecuador’s citizenship project.”
In the wake of 1958’s first peaceful Huaorani contact, outsiders from various disciplines
have swooped in with hopes of publishing works on the Huaorani.*

Huaorani demographics are particularly telling of the population boom brought on
by post-contact Christian principles. In the 1960s, there were approximately 600 Huaorany;
21991 estimate claimed that 1580 Huaorani are still living; a 1995 estimate guessed 1300
and a 2002 estimate places the Huaorani at 1400, 55% of those under the age of sixteen.”
Yet another estimate claims that there are 3000 Huaorani living today, though this number
is disputable and may or may not include branches of the two Huaorani nations that
choose to remain in isolation.™

The Huaorani have settled in 26 to 32 communities in Pastaza, Napo and Orellana
provinces, including Parque Nacional Yasuni (Yasuni National Park, or PNY), on a
Massachusetts-sized territory of 600,000 to 809,339 hectares, yet the Huaorani claim 20,000
square kilometers (2,000,000 hectares) to be their traditional stomping grounds.” Huaorani

are egalitarian, nomadic hunter-gatherers who establish small gardens around

48 Rivas 2001: 17, Rival 2002: xiv.

49 Kane 1995: 17, Rivas 2001: 17, Rival 2002: xiv, Robinson 1981: 47, Wallis 1960: 273, Hitt 1959: 147, Elson 1962: 3.
“Auca” can also be used to refer to any RAE native (Vickers 1981: 59).

50 Rival 2002: 51, Kimerling 1991: 885.

51 Rivas 2001: 19, Rival 2002: 164, Hitt 1959: 147.

52 Rivas 2001: 15.

53 Kimerling 1991: 853, Rival 2002: xiv, Kane 1995: 6.

54 Indigenous People’s Issues Today 8/8/08.

55 Kimerling 1991: 853, Rivas 2001: 23, Rivas 2001: 13, Kane 1995: 6, Indigenous People’s Issues Today 8/8/08,
Oilwatch 4/12/07: 11, Oilwatch 2007: 20.
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“semisedentary villages” used as “base camps.”* Like the Siona-Secoya, the Huaorani do

not believe in ownership but accept the concept of protection and seek only help
protecting their land, not instructions regarding how to do so.”

For years, the Huaorani have endured the side effects of deforestation. The
“natural abundance” once provided by Huaorani territory grows increasingly limited,

challenging the Huaorani belief that

the forest, far from being a pristine encironment, is the product of the life actiuties of past

generations that haw transformed it into an enironment ridh in resources. These resourees aan be

tapped without any sanction o moral obligation, and without anything being asked in retum.”®

Until recently, the Huaorani were shrouded in mystery and outside knowledge
relied on folklore about this group of “naked savages” that

fendled off all corrers: the Inas, the Spanish conquistadores; the rubber barors; the armies of

E auador and Peru; modern-diay colonists and prospectors; and, aluys, their land-hungry

indigenous reighbors, the Quidhua and the Shuar, who together outrutmber the Huaorani by more

than a hundred to one.”’

Indeed, Huaorani warrior culture cast the nationality in a negative light and instilled
a sense of fear in bordering indigenous nations.” Before Westerners contacted the
Huaorani, 41.7% of deaths were caused by spearings and 12.2% by infanticide." One
explanation for such high levels of homicide is psychological. Non-Huaorani are referred
to as “cowode,” meaning “nonhuman cannibals”; Huaorani mythology reinforces the

assumption that any and all outsiders are threatening:*

It is not pssible to differentiate real hurman attackers (for ecample, Zaparo [sic] slawe raiders,
rubber tappers, military, or colorists) from imaginary ones, and fights with outside enemes are no
different from mythical encounters with huene dermons because all attackers behate in the same

56 Oilwatch 8/4/04: 11, Kimerling 1991: 885.

57 Walker 1996.

58 Rival 2002: 92.

59 Kane 1995: 6, 16.

60 Rivas 2001: 17, Cabodevilla 1999: 387 in Rivas 2001: 26.

61 Yost 1978: 11 in Rivas 2001: 32.

62 Kimerling 1991: 885, Kane 1995: 18, Rivas 2001: 26, Wallis 1960.
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prtbzhr;?yunyandbaw the same eul intentions; they kill real people, sude their Wood, and eat

Missionaries had some degree of success in shifting the definition of “cowode” or
“cowudi” to mean “foreign gift-givers” who posed no danger (which was arguable) but
simply sought to award gifts in exchange for agreements, conversations, touring the
community and buying crafts.*

In the tumult of the last several decades, Huaorani identity “has become
fragmented and complex” but the nation has maintained its autonomy, at times through
suicide, intent on avoiding a transformation into “Ecuadorian citizens, generic Indians, or
civilized Christians.”®® Nevertheless, cultural changes are not always perceived as evidence
of coercion and many Huaorani are excited about said transformations, for
“Ffuaoraniness’ is not lived in a vacuum but in the context of shifting definitions of what
being human means.”* Formal education, immaculate hygiene, eating food from the
outside and opting to dress Western are all cultural practices equated with modernity.” The
Huaorani have maintained the traditions of face painting and ear piercing, though less
visible and tangible cultural manifestations have been altered by the prolonged presence of
missionaries.”® A great deal of cultural homogenization has radicalized formerly dispersed
and protective Huaorani bands, with Yasuni, Cacataro, Tihueno and Cononaco groups
creating a shared memory since missionary involvement.

Two smaller indigenous groups thought to be related to the Huaorani, the Tagaeri

and Taromenane, are the last known groups in voluntary isolation in the RAE. The two

63 Rival 2002: 51.

64 Rivas 2001: 96-7.

65 Rival 2002: xvi, XIX.

66 Rival 2002: 165.

67 Rival 2002: 164-5, Granda 1991.
68 Walker 1996.
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bands are thought to have parted ways as early as 1969 and as late as 1989, after declining

contact with missionaries and oil companies.”” Some doubt that the Taromenane still exist
amid rumors that the Tagaeri killed the last remaining members of the group in 2003. The
Tagaeri are seen as the fiercest of Huaorani warriors and have recently been fired at from

helicopters to avenge Tagaeri attacks on oil fields.”

Shuar

There are an estimated 50,000 Jivaro remaining in three ethnic subdivisions: Shuar,
Achuar (4500 individuals) and Shiwiar (600).”" The Shuar were once known for their
ferocity; specifically, for their practice of head-shrinking, or making “tsantsas.” Mera
describes this process in Cumandi, alleging that the “small orange”-sized heads affirm
personal value.”” Today’s Shuar are involved in agriculture, trade and colonization, evidence
that their nationality has “adapted to the market economy more swiftly, and with greater
success, than any other nation in the Oriente,” yet the Shuar “are no less zealous” than

they were pre-contact.”

Admar
« Achuar” means “people of the palms,” thought to have emigrated from Colombia
and Venezuela”* The 4500 to 6000 (58 to 64 communities) remaining Achuar are, like their

Jivaro relatives, the Shuar, “best known in the West as the head shrinkers of adventure

69 Kimerling 1991: 886. A third group, the Ofiamenane, is occasionally included as a voluntarily-isolated nation.
70 Vallejo 2003: 40-1.

71 Kane 1995: 27, Kimerling 1991: 853, Scully 2001.

72 Mera 51, 55; Corrales Pascual 24.

73 Kane 1995: 201.

74 Scully 2001, adventureinkapawi.com, kapawi.com.
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stories and B movies.””” Others consider the Achuar to be “a nation of warriors with a firm

commitment to preserve their territory and way of life, and to resist the encroachment of
extractive industries and a western [sic] style of development.” "

The Achuar consider their ancestral lands— some of the last remaining primary
forest in Ecuador— to span 681,218 hectares (two million acres) in Pastaza and Morona-
Santiago provinces, only accessible to outsiders by airplane or canoe.”” For this reason, the
Achuar have remained more sheltered from mining, logging and petroleum enterprises
than many of their counterparts in the northern RAE”* Nevertheless, Shell Oil debuted a
base and landing strip in the 1930s near Achuar lands.”

Most Achuar territory was secured in 1992, when seven indigenous groups
belonging to the Organizacién de los Pueblos Indigenas de Pastaza (Organization of
Indigenous Peoples of Pastaza, or OPIP) marched on Quito to demand land rights; the
Nacionalidad Shiwiar de Ecuador (Shiwiar/ Shuar Nationality of Ecuador, or NASHIE)
also signed an agreement with the Achuar political organization, Nacionalidad Achuar
Ecuador (Ecuadorian Achuar Nationality, or NAE) for 6218 hectares on the Achuar-Shuar
border. In several demonstrations against oil companies, the Achuar of Ecuador have

joined forces with Peruvian Achuar, formerly separated by numerous Ecuadonan-Peruvian

border conflicts.®

Toward Sustainable Development
“In theory, E auadorian national adture is homogeneous; in reality, it is ethrically diverse, with ex tremes o
wealth and pownty... For Amazonian people, assirmilation means rejecting their taditional beliefs and

75 Scully 2001.

76 kapawi.com.

77 nacionalidadachuarecuador.org, kapawi.com.
78 nacionalidadachuarecuador.org.

79 kapaw1.com.

80 nacionalidadachuarecuador.org.
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wrys of life, lovering their standard of living and entering the louest social and economic lewls of
E auadorian society. The loss of ancestral lands means they cannot and will not surdie.™
— Judith Kimerling (1991)

Ecuador’s current “Plan Nacional de Desarrollo 2007-2010” (“National
Development Plan”), put forth by the Secretaria Nacional de Planificacién y Desarrollo
(National Secretariat for Planning and Development, or SENPLADES), anchors its twelve
development objectives within a specific historical discourse. This dialogue began n
eamest two years after Harry Truman initiated the concept of international help on January
20, 1949, when the United Nations seconded Truman’s conflation of development with
modernization and Americanization. At its inception, development was synonymous with
economic growth, even if attaining such progress meant destroying local economies,
cultural diversity, distinct systems of knowledge and collective memories.™

The first stage of Ecuadorian development occurred during Galo Plaza Lasso’s
presidency (1948-1952) and the five administrations of José Marfa Velasco Ibarra (spanning
a 40-year period, from the 1930s to the 1970s). Real development in Ecuador got underway
in the aftermath of crises surrounding dictatorships in the Southern Cone, military
reformism with Guillermo Rodriguez Lara and disenchantment with socialism.”

The import substitution industrialization (ISI) policies of the Comisién Econémica
para América Latina y el Caribe (Economic Commission for Latin America and the
Caribbean, or CEPAL/ECLAC) sparked the foundation of an entire school of thought
that called into question the economic dependency of Latin America. Agrarian reforms in

1964 and 1973 produced minimal gains in development and equality, instead paving the

$1 Kimerling 1991: 855.
82 Duran 1, Tortosa 1, Souza 5.
83 Ponce 110-12, Ponce 85, Breton 134.



20
way for a debt crisis that reached its peak in 1982 and whose legitimacy is hotly contested

on today’s political stage.

The dollarization of Ecuador’s currency in the year 2000 diminished the
competitiveness of local producers, as did the neoliberal Washington Consensus, which left
small producers at the mercy of the global market under the mantra of “privatization-
liberalization-deregulation-and-decentralization.”® Neoliberalism has been heavily criticized
in various parts of the developing world for its seemingly sole focus on economics and has
even been referred to as “terrorismo econémico” (“economic terrorism”).” It is an
inherently shortsighted ideology, fails to respond to great inequalities and disregards the
ecological destruction of the globe.* Certain organizations that filled the void left by the
diminished neoliberal state served as mediators in the political realm, exerting ideological
control in a more effective and less controversial form than outright military invasion.”

This broad range of setbacks justifies the creation of the “Plan”: to protect the
country from a new wave of manipulation from the “developed” world and avoid past
pitfalls with international cooperation. Development is a human right declared by the
United Nations as a crucial element of the equality, liberty and dignity guaranteed in the
Universal Declaration of Human Rights in 1948.% The United Nations General Assembly’s

Declaracion sobre el Derecho al Desarrollo (Declaration on the Right to Development, or

8t SENPLADES 16, 10, 17, 18, 28, 305, 335; Sawyer 2004: 12. During the 1990s, the Washington Consensus followed the
World Bank, International Monetary Fund and Inter- American Development Bank’s recipe for success: fiscal discipline,
structural adjustment of public spending, privatization of public companies, general openness toward the market,
deregulation, direct foreign investment and respect for private property (Acosta 2005: 18-9).

85 Acosta 2005: 44.

86 Acosta 2005: 17, Varea 1995: 143.

8 Ponce 85-6, Varea 1995: 48. Although the World Bank has a poor reputation in many developing countries, the
institution recently recognized that development is more than GDP (Tortosa 1). In 1995, the UN Secretary General,
Boutros Boutros-Gali, defined as components of development peace, environment and justice (Tortosa 2). In 1997, the
World Bank admitted that a strong, stable state is necessary for development (Zurbnggen 2008: 4). The Inter- American
Development Bank also got on board with this idea, as they saw that loans in Africa and other parts of the world were
having no effect or even negative effects (Zurbriggen 2008: 5).

8 Angulo 2008: 2.
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DDD), passed on December 4, 1986, states in its first article that social, cultural, economic

and political development that benefits individuals and communities is an inalienable
right.” Both of these declarations indicate that development is at least legally recognized as
being part of living a dignified life.” However, the shape that development should take has
been disputed by various agents of development for over 60 years.

Until recently, “development” in general (and especially among the aforementioned
communities) has been synonymous with GDP growth.” This perspective implies an
adherence to the “theory of the comucopia,” which erroneously imagines the resources of
the world as being unlimited. Human-centered development, on the other hand,
emphasizes both economic growth and satisfaction of basic needs, previously thought to
be polar opposites incompatible within a single development framework.” De-developing,
de-urbanizing, de-globalizing trade and product transportation, de-technologizing
agriculture, de-petrolizing economies and decentralizing energy production and distribution
are the new mandates of RAE development.”

“Sustainable development” is a floating signifier that first appeared in 1980 in an
International Union for the Conservation of Nature ([UCN) document and is loosely
defined, according to Pablo de Lora, as the satisfaction of “the needs of the present
without compromising the needs of future generations.””* The definition of sustainable
development I will adhere to includes the following principles:

a) Consume non-renewble resouraes at a rate lower than their replacement rate;
b) Consume renewnble resources at a rate loer than their renovation rate;

% Angulo 2008: 2-3.

% Angulo 2008: 3.

91 SENPLADES 10.

92 Zurbriggen 2008: 6, Escobar 1999.

93 Qilwatch 2007: 63.

% Flores 1/25/09. The question of sustainability also appeared at the 1992 United Nations Conference on the
Environment and Development in Rio de Janeiro, Brazil, with a nearly identical definition (Angulo 2008: 6).
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o Ahurys re-introduce residues in quantities and compositions that natural systers an handle;

d) Maintain biodiwersity; and

¢) Guarantee the equal redistribution of surpluses.”

The RAE is living a constantly-evolving development reality, resulting from new
interpretations of the freedoms of indigenous communities, of environmental law, of
interactions with international agents of development, of interactions with the state and of
the transformation of national identity. The following chapters will explore the three
identifiable periods of development in the RAE, examining their pitfalls, acknowledging

their positive effects, evaluating the sustainability of potentially sustainable practices and

generating questions to guide future RAE development.

9 Original Spanish text: “a) consumir recursos no-renovables por debajo de su tasa de substitucion; b) CONSUMI recursos
renovables por debajo de su tasa de renovacion; ¢) verter residuos siempre en cantidades y composicién asimilables por
parte de los sistemas naturales; d) mantener la biodiversidad; y ¢) garantizar la equidad redistributiva de las plusvalias”

(Fernandez 2009: 3).
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CHAPTER 1

Faith-Based Development or the Business of Saving Souls
“F auador serwes as a laboratory from whidh to study Protestant grouth elsewhere. E cuador’s Coast offers
insights into littoral areas throughout Latin Amena; its Sierra parallels the highland reades of Central
Anerica and Mexia; and its Oriente compares to tropical rain forests in Brazil, Peru, Colombia, and
Venezuela. In E cuador, all the bistorical, sociapolitical, and econonical effects of dimate and enarorment
o people and their religious practices in Latin A merica can be veued in one country.”™
— Alvin M. Goffin (1994)

Since colonial times, religion has played a central role in the formation of an
Ecuadorian national identity.” As a result, faith-based initiatives have been, and in some
cases remain, vital components of RAE development. Serving the poor and
underprivileged is considered a tenet of Christianity, whose followers are the main
proponents of such development projects. Yet many believe that these faith-based efforts
lack specialization and produce an unsustainable paradigm, spurring a decrease in a
community’s self-worth, increased economic dependency and hostility between
missionaries and those they seek to help.”® Furthermore, missionary development efforts
have often gone hand-in-hand with petroleum exploration and exploitation.

French anthropologist Laura Rival believes that missionary efforts leave a lasting
impression on the communities they come into contact with, imprints that can be observed
in the modern Huaorani educational system:

Like in many third-world rural areas, [the missionaries’] task 1s not limated to giung

instruction in the dassroons they nust educate integrally, promoting newsodial habits and

agricultseral tedmiques, while areating a newframe of mund. In s partiilar context, they also
represent the state and exeate simple gowrrment fundions.”

9% Goffin 1994: xxii. N
97 The “great liberator” and founder of the short-lived Gran Colombia (1822-1830), Simén Bolivar, classified Venezuela

as a military power, Colombia as an intellectual haven, and Ecuador as a religious center (Goffin 1994: 1).
98 Fuentes 1997: 141.
99 Rival 1992: 236-38 in Rival 2002: 164.
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Little is recorded from the viewpoints of those on the receiving end of the

conversion and development process, owing to their unwritten or newly-written languages.
However, Ecuadorian indigenous groups have recently stepped onto the national stage
with their own publications, due in part to the Summer Institute of Linguistics’ (SIL) pro-
literacy missionary work.

Involvement with the SIL proved to be a primary external fuel source for
protective measures taken by the indigenous peoples of the Ecuadorian Amazon, most
notably and dramatically, the Huaorani. This chapter will examine the history of faith-based
influence, namely, the SIL’s political, economic, educational and cultural functions within
Ecuador to confirm it as a motivating factor for indigenous political mobilization in the

RAE and a cohort of oil development.

Encountering the Outside: The Arrival of the Jesuits'®

Beginning with the quest for the mythical, glittering city of El Dorado, the Amazon
has since been idealized beyond recognition by various re-imaginings of the region.'” The
purported existence and economic promise of the Cinnamon Lands” lured adventurers
like Spaniard Gonzalo Pizarro, who reached the Napo River in 1541 and surrendered his
power over the mysterious and fear-inducing “green hell” of the Amazon to Francisco de
Orellana a year later.” Four hundred and fifty years ago, spices, wood, cacao, cinchona,
sugar, tobacco, and, of course, gold, enticed foreigners; today, these goods have morphed

into a single commonly-sought commodity: petroleum.” Throughout its experience with

10 For an in-depth anthropological study of ancient cultures in the RAE, see Rival (2002), specifically “Chapter 2.”

101 Varea 1995: 27.
102 Vallejo 2003: 33, Sawyer 2004: 30, Acosta 2005: 16, Kane 1995: 62, Goffin 1994: 3.

103 Acosta 2005: 16, Sawyer 2004: 39.
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Europeans, the Oriente has been both marginalized and considered essential for inserting

Ecuador into the global economy.'*

Once the Americas had been “discovered” and subsequently “conquered,” Catholic
missionaries wasted no time settling down in South America’s Northern Amazon, setting
up camp between 1550 and 1615 to preach the word of God to all who would listen.”
From 1578 and onward, indigenous rebellions in the Oriente contested the presence of
colonizers and evangelizers, driving most foreigners out until the mid-twentieth century.'®
The first formal documents regarding control of the Ecuadorian Amazon appeared in July
1683, when a Spanish “cédula real” (“royal deed”) awarded the Company of Jesus
“exclusive rights” to the northern RAE and granted the Franciscans the Putumayo region.
South American Jesuits were painstakingly selected for their level of education, their
mission being to catechize the natives of America while simultaneously corralling them into
settlements independent of Spanish and Portuguese colonizers. Indeed, Jesuit missionaries
felt more strongly connected to Rome than to the Spanish Crown, an alliance that would
eventually lead to their expulsion.'”

Between 1709 and 1769, the Jesuits founded seventeen Siona-Secoya Mmiss1ons
along the Aguarico, Putumayo and Napo rivers."” Dominican and Jesuit missionaries
converged upon Achuar territory with military escorts via the Bobonaza River."” The
principal purpose of these missions was to condense the widely-dispersed Siona-Secoya
into settlements along rivers in hopes of facilitating conversion. The Jesuits traveled

extensively to round up groups who often repelled each other (they believed that having

104 Sawyer 2004: 40.

105 Vickers 1981: 53, Ziegler-Otero 2004: 52, Gerlach 2003: 51.
106 Goffin 1994: 5.

107 Vickers 1981: 53.

108 Vickers 1981: 51, 53.

109 kapawi.com.
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too many shamans in too little space was causing new illnesses). Fears of being sold into

slavery after being taught Kichwa caused the shaman Curazaba to attempt escape and spear
Father Francisco Real, head of the San Miguel mission. From 1746 to 1750, no priest dared
to preach in the RAE; by the late 1760s, there remained no more than two missions."”
Threatened by the Jesuits’ autonomy and their desire to protect the indigenous people
from direct colonization, Spain’s King Carlos III expelled the Jesuits from the Americas in

1767, effectively ending the first missionization period of the Ecuadorian Amazon."

Rubber Exploration: The First of the Unsustainable Eras

Unleashed from Jesuit influence, the Siona-Secoya spent the 1800s contacting river
traders, contracting illnesses from European settlers and fighting with the “ Awishiras”
(Huaorani) across the Napo River."” The rubber boom of the second half of the
nineteenth century brought with it “a new wave of destruction, death, violent changes, and
migrations.”'"

To the south of the Siona-Secoya in what are now Orellana and Pastaza provinces,
the rubber boom hit Huaorani territory one hundred years before petroleum activity.™
Folklore detailing Huaorani savagery originated at the turn of the century with ghost stories
of brutal rubber-tapper and hacienda employee deaths, scaring guides and adventurers off
of Huaorani lands. To avoid rubber tappers, the Huaorani ventured deep into the forest

115

and did not emerge until the 1950s.

110 Vickers 1981: 53, 55.

11 Vickers 1981: 55, Muratorio 1998 in Vallejo 2003.

112 Vickers 1981: 55.

113 Rival 2002: 22, Hitt 1959: 147.

114 Vickers 1981: 55, Walker 1996, Ziegler-Otero 2004: 52, Gerlach 2003: 51, kapawi.com.
115 Rivas 2001: 24, Hitt 1959: 147.
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Efforts to connect the Oriente to the rest of Ecuador by readmitting the Jesuits in

1870 and via rail in 1906 during the Liberal Revolution were impeded, just as rubber
tappers had been, by the RAE’s inhospitable terrain and highly mobile indigenous

groups.''*

Back to the Future: Permanent Protestant Missions

The rise of evangelical fundamentalism is thought to have sprung forth from the
rise of the market-driven economy in the late 1800s, inspiring many to increase efficiency
in areas of their lives other than the economic realm. In the case of religious
fundamentalism in Ecuador with the SIL, the objective was to expedite the creation of
God’s “millennial kingdom on earth.”"

The founder of the SIL, William Cameron Townsend (affectionately known as
“Uncle Cam”) ventured south to Guatemala in 1917 as a Bible salesman with the Central
American Mission (CAM). Uncle Cam returned to the US in 1934 to found Camp Wiycliffe
(named after the Bible’s first English translator, John Wycliffe), a training camp for
Protestants interested in translating the Bible into “pre-literate” languages. Though the
Camp initially boasted few followers, Uncle Cam was determined to expand the enterprise
to translate the Bible into every language in the world, a goal that is halfway accomplished
today.""® His organization and others like it have enjoyed a remarkable conversion rate:
between 1949 and 1989, the Protestant population of Latin America swelled from

3,172,000 to 48 million of the 480 million inhabitants of the region."”’

116 Vallejo 2003: 34.

17 Ziegler-Otero 2004: 53-4.

18 Goffin 1994: 53-4, Stoll 1984: 84.
119 Goffin 1994: xix.
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The SIL declared itself completely independent of any governmental, non-

governmental or ecclesiastical organization, fueling its operations with private donations
alone; its work included “serving God through helping neighbors” in linguistics,
anthropology, sociology, education, health and agricultural work in indigenous groups."”
However, its primary explicit purpose is to combine linguistic studies with their practical
application by translating the Bible.””

In Latin America, the SIL first focused its efforts on Central America, followed by
the Andes and the Amazon after its translators were “jungle trained” in Chiapas, Mexico."
After founding the Wycliffe Bible Translators (WBT), or the “operational wing” that
controls funds, recruits and public relations in the US and Europe, the SIL gained
legitimacy as an organization. Creating the Jungle Aviation and Radio Services (JAARS) n
1947 allowed the SIL to overcome transportation problems encountered by North

Americans in a hostile Amazonian environment.'”

The SIL Arrives in Ecuador®

SIL translators arrived in the Amazon in 1948 and within five years commenced

construction of “Little American villages” at bases from which they could comfortably

120 Fuentes 1997: 134-5, Goffin 1994: 52-3. Missionary work in Guatemala during the 1940s and 1950s hints that SIL had
anticommunist and anti-union policies. The SIL pushed Maya descendants to move from historically-established
“traditional cooperative relations of production” and their “superstition and vice” to working against the clock. If
workers wanted to protest directly, SIL missionaries told them to leave it up to God to make their bosses change their
hearts. Other potential evidence of SIL ulterior motives and US links appeared in Cambodia, Vietnam, the Congo and
Peru (Ziegler-Otero 2004: 55-6, Stoll 1982: 84).

121 Goffin 1994: 51.

122 Stoll 1984: 85, Goffin 1994: 56.

123 Goffin 1994: 51, 56; Ziegler-Otero 2004: 52; Stoll 1982: 84. The SIL and WBT gained official status in 1942 (Goffin
1994: 55).

124 The SIL was not the first Protestant group in Ecuador. Bible salesmen entered in the 1820s, though they were
constitutionally forbidden from establishing full-fledged missions. For a history of early Protestant and Methodist
missions, see Goffin (1994).
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translate the New Testament.”” President Galo Plaza Lasso officially permitted SIL access

to the hearts and minds of the Amazon on January 30, 1953, though the signing of the
contract was hurried and did not follow necessary legal procedures.”* While the agreement
made no mention of the SIL’s intent to evangelize, also notably excluded from contracts in
1956 and 1971, the Ecuadorian government knew what it was getting into: it granted the
SIL tax-exempt status, awarded only to religious agencies."”’

Why did the Ecuadorian government allow evangelization to commence at this
particular moment? In a nutshell, it didn’t know what to do with its indigenous peoples,
and, for the first time since the country’s foundation in 1830, Roman Catholicism was no
longer the country’s official religion.” Modemization theory gained popularity among
progressive leaders, putting emphasis on Western-style development and, in the case of
Latin America, prodding wandering tribes toward the confines of the nation-state.””” Lack
of productivity was a sign of immorality and the government exercised its power to create
citizens (“moral subjects”): nothing the indigenous people had done since the conquest was
considered “work” in the eyes of outsiders, rendering their traditional lands “verras
baldias,” up for grabs and just “waiting for the white man’s industry.” o
Granting the SIL entry was the comerstone of Ecuador’s progressive stage. For the

first time, it pondered including the “far-off, primitive and mysterious world of oriental

125 Robinson 1981: 46. Peru signed an SIL agreement in 1945 (Stoll 1982 90). Confusion over boundaries following a
territory dispute in 1941 between Ecuador and Peru might have facilitated entrance into Ecuador (Goffin 1994: 57).

126 Goffin 1994: 52, Fuentes 1997: 129, 135. The FEcuadorian agreement states that the SIL is affiliated with the University
of Oklahoma and the WBT, in effect granting these organizations entrance, as well (Fuentes 1997: 130, 132). Though the
SIL claims to be politically neutral, political conformity is another element of SIL policies: “Obey the government, for
God is the one who has put it there” (Townsend in Stoll 1982: 85). The SIL was dependent on the state, unlike previous
Catholic missions (Stoll 1982: 93, 95).

127 Goffin 1994: 57.

128 Although Eloy Alfaro’s Constitution of 1897 allowed free religious expression, this was designed to limit the Catholic
Church’s power, Alfaro’s worst enemy. No foreign religious orders were allowed to enter the country (Goffin 1994: 14).
129 Fuentes 1997: 129, 134.

130 Vallejo 2003: 29, Oilwatch 2007: 20, texaco.com/ sitelets/ ecuador/ en/ history/ background.aspx.
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jungles” in its national development projects.” Populist President Jos¢ Maria Velasco

Ibarra supported the SIL’s actions in the 1950s, viewing its presence as a way to better
exploit natural resources and reaffirm Ecuador’s borders, diminished in the aftermath of a
brief war with Peru in 1941."* The banana boom, which had fueled development projects
nationwide, ended in the 1950s due to overdependence on this single export, natural
disasters and the rise of the banana in Central America.'”> With the SIL’s blessing, roads
and buildings appeared where they never had before, spurring a sudden transition “into a
society where money and favors bought things, people and significant policy changes™ in

formerly nomadic, “Stone Age” groups of “non-people” (ie., indigenous nations).”

A Missionary Mindset

The era of modermocentrism ushered in a stage of development in which, for the
first time, RAE indigenous peoples factored into national development projects.
Examining the motivations behind missionary work illuminates potential areas for conflict
with indigenous peoples. Firstly, SIL workers possess a “double identity” as missionaries
and linguists.”® Pseudoscientific status is perceived as a danger in that it masks the SIL’s
similarities with other fundamentalist/evangelical Christian missions to undertake “church
planting” and exact “ethnocide and acculturation.” i

Critics define missionaries as half of a duo— or even the foremost influence—

responsible for spurring cultural changes among RAE indigenous peoples, the other entity

131 Fuentes 1997: 129-30, Hvalkof 1981: 183.
132 Rivas 2001: 28.

133 Goffin 1994: 38.

134 Robinson 1981: 47.

135 Fuentes 1997: 132, Goffin 1994: 58.

136 Ziegler-Otero 2004: 53, Rivas 2001: 29.
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being petroleum companies."” Work with the Huaorani, in particular, eventually brought

about the expulsion of the SIL from Ecuador, in part due to allegations that

the Christianity whidh the SIL brings to indigenous communities goes far beyond mere theological

indoctrination. The SIL brings the wilues of aapitalism (induding individual unge labor and

competitiveness) accompantied by fervent anticommurismand a pro[North] A mencan stance that
is communicated as being a necessary component of the process of beconing “Christian.”

According to the SIL’s website, the organization’s main focus is to study, document
and develop “the world’s lesser-known languages.” Those who speak these lesser-known
tongues that “[lack] written alphabets” are “disadvantaged.” There appears to be a
conflation of written language with modernity, given that speakers of unwritten languages
“often live in geographic, social, and economic isolation.”"”

To resolve this glaring lack of modernity, the SIL teams with “host governments,”
non-governmental organizations (NGOs), indigenous organizations and schools to carry
out community development. The SIL expanded its original Bible translation services to
encompass texts on such diverse topics as agriculture, nutrition/ health, sanitation and
“spiritual growth,” all “requested by local communities.” The amount of the Scripture to
be translated is “decided in close interaction with churches and communities, and often
with other partnership groups or organizations” and is only executed “where
appropriate.”'*°
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